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Les sources du Missel Romain. II: Les Préfaces
par Anthony Ward, SM, et Cuthbert Johnson, OSB, Rome 1987.

L’étude présentée fait partie de la publication des sources -des textes eucholo-
giques du Missel de Paul VI, sous le titre général Fontes liturgici; elle offre
Lﬁn matériel tiré des mémes sources, cette foisci pour les préfaces du Missel

omain.

Plus de dix-sept ans ont passé depuis la promulgation par le Pape Paul VI
de la premitre édition typique du Missale Romanum (1969). Cette édition
contenait; en plus de la préface fixe de la 4° Pritre Eucharistique, pas moins
de 81 préfaces, alors que le nombre des préfaces en usage dans le rite romain
érait sévérement restreint depuis le haut moyen Age. Les lacunes étaient trop
évidentes, surtout aprés que la publication d'éditions critiques des sacramentaires
manuscrits eut montré la profusion des préfaces anciennes, Au cours de la
premiére partie de ce sidcle, le Saint-Siége ajouta plusieurs préfaces dans le
Missel, mais leur nombre était encore trop limité pour fournir une aide pastorale
et spirituelle. La décision générale de la réforme liturgique conciliaire d'élargir
le corps des textes euchologigues trouve son développement le plus remarquable,
proportionnellement parlant, dans le nombre des préfaces, avec ce résultat que
le rite romain bénéficie d’'un choix plus large que pendant un millénaire et demi.

La réforme a visé aussi & un enrichissement qualitatif de la célébration eucha-
ristique du rite romain, au cceur de celleci, la priere eucharistique. Appuyée
sur les données des études liturgiques, la révision entendait restituer la fonction
authentique de la préface, qui est tout entitre d'exprimer les motifs précis de
louange et d’action de grice dans une célébration eucharistique donnée, en
soulignant un aspect particulier des mirabilia Dei. Cela demandait une certaine
réorientation de la préface — et un réexamen sérieux des textes existants — pour
v conformer et compléter leur contenu, ce qui est un travail exigeant, car trés
tot dans la tradition manuscripte, on constate dans les textes un début de
déviation de la ligne primitive trés nette: on voit la préface se développer en
priere de demande, ou présenter une argumentation technique ou polémique
contre des doctrines malsaines, ou devenir une sorte de catéchése homilétique,
ou une apologie, ou une biographie en miniature d’un saint, ou une tendance a
une interprétation moralisante de la célébration.

La présentation du matériel est en général la méme que dans I'étude précédente,
comportant des textes liturgiques anciens, et un choix de citations bibliques et
patristiques pour éclairer les développement du texte actuel et son enracinement
dans la tradition. Comme auparavant, on o reproduit les traductions liturgiques
approuvées en anglais, en francais, en italien, en espagnol, en allemand et en
portugais. On a ajouté une bréve présentation des formes verbales des prin-
cipaux termes employés dans chaque embolisme dans l'ordre ot ils se recon-
trent. Le tout est accompagné d'un index alphabétique général & la fin de 1’étude.

Un section 4 part présente les éléments similaires concernant les formules
d’'ouverture et de conclusion.

Toute P’étude est complétée par d’amples tables et index.

Le but est de fournir un instrument de travail pour la révision des traduc-
tions liturgiques, et pour tous les travaux pastoraux ou académiques qui vou-
draient bénéficier d'une étude approfondie des textes.




SUMARIO

The Sources of the Roman Missal, 1I: Prefaces.
by Anthony Ward, SM and Cuthbert Johnson, OSB, Rome 1987.

Este estudio forma parte de la publicacién de las fuentes de los textos eucold-
gicos del Misal de Pablo VI, bajo el titulo general de Fontes liturgici, y ofrece
material procedente de las mismas fuentes, relativo a los Prefacios del Misal
Romano.

Han pasado mds de diecisiete afios desde la promulgacién de la primera edicién
tipica del Missale Romanun, hecha por el Papa Pablo VI (1969). Dicha edicién
contenia, sin contar el prefacio fijo de la IV Plegaria Eucaristica, alrededor
de 81 prefacios, novedad importante si se tiene en cuenta que en el rito
romano, desde el medioevo, el nimero de prefacios era sumamente - reducido.
Los wvacios eran mds que evidentes, sobre todo después de la publicacién de
las ediciones criticas de los sacramentarios manuscritos, que daban a conocer la
profusién de los antiguos prefacios. Durante la primera parte de este siglo,
la Santa Sede habfa afiadido ya diversos prefacios al Misal, pero su nifimero
era ain demasiado limitado para ofrecer una ayuda pastoral y espiritual. La
decisién general de la reforma litdirgica conciliar de ampliar el cuerpo de textos
eucolégicos halla su realizacién mds importante, proporcionalmente hablando,
en el nimero de los prefacios, con el resultado que el rito romano se beneficia
de una posibilidad de eleccién mucho méds amplia que la que tuvo por espacio
de mil quinientos afios.

La reforma se ha preocupado también del enriquecimiento cualitativo de la
celebracién eucaristica, y en especial de su punto central, la plegaria eucarfstica.
Partiendo de los datos ofrecidos por los estudios litiirgicos, la revisién pretendia
restituir la funcién auténtica del prefacio, es decir, la funcién de expresar los
motivos precisos de alabanza y de accién de gracias en una determinada cele-
bracién eucaristica, subrayando” un aspecto particular de los mirabilia Dei. Todo
esto exigla una cierta re-orientacién del prefacio, y una revisién seria de los
prefacios existentes, para confirmar y completar su contenido. Este es un trabajo
nada fdcil, ya que muy pronto, en la tradicidn manuscrita, se puede constatar,
casi desde el principio, una desviacién muy clara de la direccién primitiva: El
prefacio se convierte en una plegaria de siiplica, o bien ofrece una argumentacién
técnica o polémica contra la doctrinas malsanas, o bien se convierte en una
catequesis homilética, o en una apologia, o en una pequefia biograffa de un
santo, o bien, en una interpretacién moralizante de la misma celebracién.

La presentacién del material es, en general, la misma que en el estudio pre-
cedente, reproduciendo los textos litiirgicos antiguos, y una serie de citaciones
biblicas y patristicas para iluminar el desarrollo del texto actual y su dependencia
de la tradicién. Como en la parte precedente, se reproducen los textos littirgicos
aprobados en alemdn, espafiol, francés, inglés, italiano y portugués, Se ha afadido
una breve presentacidn de las formas verbales de los principales términos emplea-
dos en cada embolismo, segiin el orden en que se encuentran. Un indice alfabético
general concluye el estudio.

En una seccién propia se ofrecen los elementos similares relativos a las for-
mulas de apertura y conclusién.

Amplias tablas e indices complementan el trabajo.

La intencién del mismo es la de ofrecer un instrumento de trabajo para la
revisién de las traducciones litlirgicas, y, para todos los trabajos pastorales o
académicos que deseen beneficiarse de un estudio detallado de los textos.




SUMMARY

The Sources of the Roman Missal, 1I: Prefaces
by Anthony Ward, SM and Cuthbert Johnson, OSB, Rome 1987.

The present study carries forward the publication of the sources of the eucho-
logical texts of the Missal of Paul VI under the general title Fomtes Liturgici,
offering material drawn from the same sources, this time on the prefaces of the
Roman Missal.

Already seventeen years have passed since Pope Paul VI promulgated the
1970 editio typica ofy the Missale Romanum. This edition contained, in
addition to the fixed preface of Eucharistic Prayer IV, no less than 81 other
prefaces. Formerly, however, the number of prefaces for use in the Roman Rite
was severely restricted from the High Middle Ages onwards. The lacunae were
all too evident, and all the more so after the appearance of critical editions
of the ancient manuscripts made the profusion of ancient texts apparent. During
the earlier part of this century the Holy See added several prefaces to those
of the Roman Missal, but the offering was still restricted as a pastoral and
spiritual resource. The general policy of the conciliar liturgical reform of enlarg-
ing the euchological corpus finds proportionally speaking nowhere more dramatic
implementation than in the number of prefaces, with the result that the Roman
Rite enjoys a wider selection than for a millenium and a half.

The reform aimed also at a qualitative enrichment of the eucharistic celebration
of the “Roman Rite at its very heart, the eucharistic prayer. On the basis of
advances in liturgical studies the revision accepted that the authentic function
of the preface as a whole was to give expression to the precise motives of praise
and thanksgiving in a particular eucharistic celebration, underlining a particular
aspect of the “mirabilia Dei”. This meant a certain reorientation of the preface
and a serious re-examination of existing texts for the suitability and completeness
of their content, an exacting task since very early in the manuscript tradition
texts began to deviate from such clear lines and became embroiled in a prayer
of petition, or began to present a somewhat technical repudiation of unhealthy
doctrine, or a quasi-homilectic catechesis or apologia for the celebration, or
a miniature hagiography of a saint, or a steering of the celebration towards a
moralising interpretation.

The presentation of materials follows in general the eatlier study, offering
antecedent liturgical texts, biblical phrasing and patristic selections to illustrate the
development of the present text and its rootedness in tradition. As before there
are reproduced approved liturgical translations in English, French, Italian,
Spanish, German, and Portuguese. An additional feature is a brief presentation
of the dictionary forms of principal terms employed in each embolism in the
order in which they occur. These are accompanied by a general alphabetical
index at the end of the study.

A separate section presents similar elements concerning the opening protocol
and the eschatocol.

The whole study is completed by ample tables and indexes.

The intention is to provide a working instrument for revision of liturgical
translations, and for all whose pastoral and academic work would benefit
from a deeper study of the texts. .




ZUSAMMENFASSUNG

The sources of the Roman Missal, 11: Prefaces
von Antony Ward, SM, und Cuthbert Johnson OSB, Rom 1987.

Die vorliegende Studie setzt die Verdffentlichung der Quellen der eucholo-
gischen Texte des Messbuches Pauls VI fort, unter dem Obertitel Fontes
liturgici, und bietet weiteres Material aus denselben Quellen an, diesmal die
Priifationen des Romischen Messbuches. ’ o .

17 Jahre sind vergangen, seit Papst Paul VI im Jahr 1970 die editio typica
des Missale Romanum veroffentlichte. Diese Ausgabe enthilt nicht weniger
als 81 Prifationen, wozu noch die feste Prifation des Hochgebetes IV kommt,
wihrend die Zahl der Prifationen, die im Romischen Ritus gebracuht werden
konnten seit dem Hochmittelalter streng begrenzt war. Die Liicken waren aber
allzu offensichtlich, besonders nachdem kritische Ausgaben alter Manuskripte
die reiche Vielfalt der vorhandenen Texte sichtbar gemacht hatte. In der ersten
Hilfte dieses Jahrhunderts fiigte der HI. Stuhl verschiedene Prifationen zu
den im Missale Vorhandenen hinzu, aber das Angebot war noch zu beschrinkt,
um eine pastorale und geistliche Hilfe zu sein. Die etklirte Absicht der Liturgie-
reform des Konzils, die euchologischen Texte zu vermehren, kam dann auch,
proportional gesehen, nirgends besser zur Ausfithrung, als in der Anzahl der
Prifationen, mit dem Ergebnis, daB das Missale Romanum sich einer groferen
Auswahl erfreut als je seit anderthalb Jahrtausend.

Die Reform wollte aber abenso eine qualitative Bereicherung der Eucharistie-
feier in ihrem wahren Herzstiick, dem Eucharistischen Hochgebet. Auf. Grund
der Ergebnisse liturgischer Studien will die Reform die authentische Funktion
der Prifation wiederherstellen, die asuschliesslich die war, den Grund fiir das
Lob und den Dank in einer bestimmtem Eucharistiefeier auszudriicken, indem
sie einen besonderen Aspekt deg Mirabilia Dei hervorhebt. Dies wverlangte eine
Sichtung der Prifationen und eine ernsthafte Uberpriifung auf ihre Eignung
und Vollstindigkeit im Inhalt, eine anspruchsvolle Aufgabe, denn sehr frith
schon begannen, in der handschriftlichen Tradition, Texte von der klaren Linie
abzuweichen und wurden entweder zu einem Bittgebet, oder zu einer Zuriick-
weisung ungesunder Lehren, zu einer homiletischen Katechese oder einer
Miniatur-Biographie eines Heiligen, oder sie gaben der Feier eine moralisierende
Interpretation, i :

Die Prisentantion des Materials folgt im allgemeinen der vorhergehenden
Studie, bietet also iltere liturgische Texte, Bilbelzitate, und eine Auswahl aus Viter-
texten, um die Entwicklung der vorliegenden Texte und ihre Verwurzeleung
in der Tradition aufzuzeigen. Wie beim ersten Mal, werden auch hier die
approbierten Ubersetzungen in englisch, franzosisch, italienisch, spanisch,
deutsch und portugiesisch geboten. Neu ist ein kurzes Verzeichnis der
hauptsdchlichen Worter, die in jedem einzelnen Embolismus gebraucht werden,
geordnet nach ihrem Vorkommen. Dazu kommt, am Ende der Studie, ein
allgemeines, alphabetisch geordnetes Inhaltsverzeichnis.

Ein gesonderter Teil bringt dieselben Elemente fiir die Eroffnungs- und
Schlufformeln.

Die Absicht der Studie ist es, ein Arbeitsinstrument bereitzustellen fiir die
Uberarbeitung liturgischer Ubersetzungen sowie fiir alle pastorale und akade-
mische Arbeiten, die aus cinem tieferen Studium der Texte Nutzen ziehen wollen.
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FOREWORD

That the celebration of the Eucharist is the very centre of the
whole of Christian life both for the Church of God in its local and
universal manifestations and for the individual believer is the constant
tradition of Christian doctrine, and has been recently re-emphasised
with urgency by the Second Vatican Council (SC 41, ¢f. IGMR 1).
From that realisation flows the whole enterprise of the revision of the
Roman Missal and its restoration according to the great monuments
of the Latin liturgical tradition and in view of the complex pastoral
needs of our times.

Among the many measures which in some way could be said to have
anticipated and prepared in the course of this century for the more
general liturgical reform decreed by the Council, were the various
concessions by the Holy See of additional texts for the enrichment of
the body of prefaces either for universal or local use. This was in
recognition and promotion of the growing sense within the Church
of the Roman Rite of the pressing ecclesial, spiritual and pastoral need
to redress the accidents of history and effect a restoration of the liturgy
at its very heart in the Eucharistic Prayer.

This restoration has now been completed and in addition to the
provision of three further anaphorae, the Roman Missal has been
endowed in our day with a variety and a quality of eucharistic preface
unequalled in those centuries since the Mass of the Roman Rite re-
ceived its classic form. The importance of this latter development for
the great work of ecclesial renewal called for by the Council can hardly
be overestimated. Not only do the texts furnished provide a rich quarry
for catechetical instruction and spiritual nourishment, but even more
their active use in the very moment of celebration of the great mystery
of the Lord’s death and resurrection means that with an efficacy with-
out parallel the worshipping People of God is transformed according
to the saving truths that the liturgical texts enunciate.

Out of regard for these most weighty reasons and for other more
immediate and practical considerations, the Congregation for Divine



414 [6] THE SOURCES OF THE ROMAN MISSAL

Worship has commissioned Fathers Jobnson and Ward to continue their
work of making more widely known and available the sources of the
revised Roman Missal by turning their attentions to the body of prefaces
that are now one of its great treasures. This they do in the study that
follows here, and which requires little by way of additional commen-
tary except perbaps to say that the material offered on the preface
brings out if anything with even greater clarity than before the aston-
ishing care taken by the revisers,

For the rest, what we said in our Foreword to the earlier study
concerned with the orations of the Advent and Christmas seasons ap-
plies equally here, not least in its expression of gratitude to past and
present collaborators of the Congregation and in particular to the com-
pilers of this work.

It is the aspiration and the destiny of all who are in Cbmt so fo
live the mysteries of our redemption in bim that we attain to a share
before the throne of our eternal Father in the new and unceasing canticle
of the Lamb, which is the gift of the Spirit. May the prefaces of the
Roman Missal, as elucidated by this present work, drawn as they are
from the teaching of the Fathers and the divine beauty of the Scriptures
themselves, shaped and restored by men of learning and of prayer, and
promulgated by authority of the successor of Peter, be for us an ever
deeper schooling in thanksgiving and in praise.

Easter 1987

# VircirLio Nok
Titlar Archbishop of Voncaria
Secretary



INTRODUCTION

As announced in the 1986 special joint summer issue of Notitize,'
it is intended as circumstances permit to pursue the publication of the
sources of the euchological texts of the Missal of Paul VI under the
general title Fontes Liturgici. In this issue we offer material on the
prefaces of the Roman Missal. While referring the reader to the
previously published major introduction to the series? for an account
of its aims, principles and methods, it seems appropriate to offer a
reminder on some particular aspects of the liturgical revision as they
relate to the preface, and to draw attention to some distinctive features.

THE PREFACE IN THE HISTORY OF THE ROMAN RITE

No attempt will be made here to summatise scholarly findings on
the history of the preface since this task has already been undertaken
in the Introduction given by Dom Edmond Moeller, OSB to his mo-
numental work Corpus Praefationum. It is our pleasure, therefore, to
refer our readers to this work,® even while not forgetting other notable
contributions on this subject, to which the author there refers. It
may, however, be useful to the reader to have at hand at least in
sketch form indications of a largely historical nature that will facilitate
the use of this present study.

Already seventeen years have passed since Pope Paul VI promulgated
the 1970 editio typica of the Missale Romanum. This edition contained
81 prefaces, and in the intervening years we have grown accustomed
to such ample selections. It is perhaps well to recall, however, that
formetly the number of prefaces for use in the Latin liturgy has been

! Notitige vol, 22 (1986), issues 7-8-9 (240-241-242), pp. 440-748.

2 Op. cil., pp. 449-463.

3 E, MoELLEr, Corpus Praefationum, Brepols, Turnholti, 1981 (= Corpus
Christianorum Series Latina 161), vol. 161A, viii-cxviii.
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the subject of some opposing tendencies. While the Veronense’s libelli
testify to an ample reservoir of texts (267 survive there)? in the Gela-
sianum Vetus (with 54 texts) and the Hadrianum (with a mere 14,
of which 8 were for the temporal cycle) there is the suggestion that
as codification advanced the inclination in Rome was towards a some-
what severe restriction.

In Frankish lands, where the Gallican liturgy was being pushed
out by the introduction of the Roman, the demise of an ample choice
of prefaces seems to have been the object of particular regret. The
result was that for a period the tendency was towards remedying the
perceived defect with new introductions. The Supplement to the
Hadrianum introduced 333 texts. Among the “Gallican” sacramentaries
the Missal of Bobbio has 73 prefaces, the Missale Gothicum (under
the titles immolatio missae and contestatio) has 85 prefaces. The so-
called VIIIth Century Gelasian sacramentaries, of which two notable
representative are the Gellone and the Angouléme, move towards a
figure of some 200 prefaces. In the tenth century we find the Sacra-
mentary of Fulda with no less than 320. In view of the sheer mass
of texts in production, it is not surprising that a reaction occurred.
Its instrument was Burkhard of Worms (964-1025), who with the help
of the forged decretals of Pelagius II (579-590), provided juridical
support for a severe reduction that settled on the number 9 as the
total (with the Common Preface in addition, since in effect it had
no distinctive content), though the strength of Marian piety saw to
it that the preface of the Blessed Virgin Mary which emerged about
this same time was to round the figure up to 10, a position reaffirmed
by St. Pius V.3

During centuries the lacunae were all too evident, and all the more
so after the appearance of critical editions of the ancient manuscripts
made the profusion of ancient texts apparent. Especially keenly felt
was the lack of a preface for ordinary Sundays (the use of the Trinity
Preface to fill this gap, while intermittent from the 13th century, was

* In this section the count in each instance varies slightly, depending on how
one treats certain variants.

* Missale Romanum ex decreto sacrosancti concilii Tridentini restitutum Pii V
Pont. Max. iussu editum, containing the following prefaces: 1. Nativity; 2. Ephi-
phany; 3. Lent; 4. Holy Cross; 5. Easter; 6. Ascension; 7. Holy Spirit; 8. Holy
Trinity; 9. Blessed Virgin Mary; 10. Apostles; 11. Common Preface.
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prescribed only in 1759). In recent centuries the diocesan liturgies of
France made more or less happy attempts to supplement the number,
a phenomenon that at least provided a certain agitation for approval
of additional prefaces by the Holy See in times nearer our own?® The
mood was in some degree established when the prefaces for the Dead
(1919), Saint Joseph (1919), Christ the King (1925), and the Sacred
Heart (1928) were introduced into the Roman Missal, and the revised
Ordo for Holy Week (1955) revived a further one for the Mass of
Chrism, while on the eve of the Council four more were provided
pro aliquibus locis: Advent, Dedication of a Church, Blessed Sacrament,
and All Saints. During the Council’s Fourth Session, use was made
in the conciliar celebrations of two prefaces, of the Holy Spirit, and
the Mass promulgated for the extraordinary jubilee of 1965 likewise
had its preface.” After the Council, eight new prefaces were promulgated
for general use on 23rd May, 1968, all of which found their way into
the editio typica of the conciliar Missal ®

THE PREFACE AND THE PRINCIPLES OF LITURGICAL REVISION

Some of the principles of revision already highlighted® were
susceptible to direct application to the preface as to other genres:
the casting into relief of distinctive physiognomies; the shaping of a
distinctive liturgical vocabulary related both to the themes of the
celebration and to the authentic function of the preface; fidelity to
a sense of truth in historical allusion and expression of sentiments.
Others called for the employment of distinctive considerations.

* For convenient information on the French diocesan liturgies see: C. JoHnSoON,
Prosper Gueranger: A Liturgical Theologian, Pont. Ateneo Sant’Anselmo, Rome,
1984 (= Studia Anselmiana 84), pp. 147ff.; A. Warp and C. Jounson, “Ou en
sont les études sur les liturgies diocésaines de France aux 178me, 18éme et ]9eéme
sigcles?”, in EL 96 (1982) 265-270.

? This preface, from the then Mass of the Dedication in the Ambrosian
Missal, was not subsequently maintained in the Roman Rite.

' A presentation of the texts and principles of composition is given by Dom
Antoine Dumas, OSB, in LMD 94 (1968), pp. 159-172, The prefaces included
2 for Advent, 1 for Sundays of Lent, 2 for Sundays per annum, 1 preface of the
Eucharist (foreseen principally for use at Maundy Thursday Mass of the Lord’s
Supper), and 2 common prefaces.

* C. JounsoN and A. WARD, op. cit., pp. 451-454.
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Enlarged choice

Consistent with the vagaries of the history of the preface, the
general policy of enlarging the euchological cotpus finds proportionally
speaking nowhere more dramatic implementation in the revised Missal.
The total rose to 81 in the 1970 editio typica and 84 in the editio typica
dltera of 197510

Pastoral considerations, especially with the prospect of a vernacular
liturgy, urged an amplification of the corpus. It was decided to increase
the number of texts, while respecting in general terms a certain
restriction, which for a millenium and a half had in fact been distinctive
of the liturgy of Rome, when set, for example, against that of Milan.

It should be said that with the prefaces the aim of the conciliar
reform was not simply a general one of providing wider variety, but
was focused upon the qualitative enrichment of the eucharistic celebra-
tion of the Roman Rite at its very heart, the eucharistic prayer. Just
as a major innovation was undertaken in the Roman tradition by the
introduction of a further three eucharistic prayers, the eucharistic prayer
as such was enhanced by the provision of a significantly increased
treasury of alternatives in the preface itself.

Furnishing additional texts

As previously remarked," one obvious procedure for supplementing
the corpus of texts was simply to draw upon the full riches of Latin
euchology, in first place as found in the ancient sacramentaries which
represented the major contributors to the development of the liturgy
of Pius V. Indeed, the ancient manuscripts offered a very notable
bulk of material, as we have seen. One particular consideration which
intervened, however, was that these prefaces did not always easily lend
themselves to direct adoption. This was especially the case for rites
with more distant relation to the Roman tradition, such as the Hispanic,
the Gallican and the Ambrosian liturgies.

Restoration of authentic functions

It was above all in the case of the preface that the revisers came
to grips with the important operating principle of the litutgical reform
which required it to undertake a very attentive restoration of texts

** This does not include the fixed preface of the fourth Eucharistic Prayer.
" C. Jounson and A. Warbp, op. cit., p. 453,
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to their original function and the restitution of an internal structure
appropriate to it. Advances in liturgical history, in biblical studies
and in liturgical theology pointed to the need for a reorientation of
the preface and a serious re-examination of existing texts for the suit-
ability and completeness of their content.

In order to help define the literary genre of preface and explain
our approach in the work that follows, we may note that the preface
has a five-part structure: 2

1. The introductory dialogue.

2, 'The initial protocol.

3, The embolism.

4, The final protocol (or eschatocol).

5. The concluding acclamation: Sanctus.

The conciliar reform made no change in the introductory dialogue,
nor the acclamation, though both the initial protocol and the eschatocol
were the object of some attention. We do give some brief elements
of treatment on these in a separate section annexed to the main study,”
though our main concentration is upon the embolism.

The revision accepted that the authentic function of the preface
as a whole was to give expression to the precise motives of praise
and thanksgiving in a patticular eucharistic celebration.* Just as the
liturgical year unfolds step by step the mystery of God’s saving work
in Christ so too does the corpus of prefaces. The preface underlines
a particular aspect of the “mirabilia Dei” in the heart of the Church’s
prayer, the Great Thanksgiving, the Eucharistic Prayer. The preface
has not only a didactic function but is also proclamatory and evocative.
In the moment when the personal-communal encounter with Christ
takes place, the preface expresses and proclaims the faith of the Church,

B For a study of this subject see: A.M. Triacca, “La struttutazione euco-
logica dei Prefazi. Contributo metodologico per una loro retta esegesi. In mar-
gine al nuovo Missale Romanum”, in EL 86 (1972) 238-276.

B See below, Excursus.

W Cf. Instituto Generalis Missalis Romanum n. 55: “Praecipua clementa e
quibus Prex eucharistica constat, hoc modo distingui possunt: 4) Gratiarum actio
(quae praesertim in praefatione exprimitur), in qua sacerdos nomine totius populi
sancti Deum Patrem glotificat et ei gratias agit pro toto opere salutis vel aliqua
efus ratione particulari, secundum diversitatem diei, festi vel temporis”.
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evoking the historical event which is actualised in mystery through
the celebration, and this in an eschatological perspective, “donec veniat”.

The ramifications of such an approach for the work of revision
were considerable, since very early in the manuscript tradition there
are indications that texts deviated from such clear lines and became
embroiled in a prayer of petition,” and one often marked by abjection.
As an illustration of how the internal structure became deformed on
oceasion, consider the structural similarity between the following two
texts, one a collect and the other a preface:

Had 124: (Hypapantiy Item ad missam (C):

[ = Pad 104: Hypapanti (C)]

Omnipotens sempiterne Deus,

maiestatem tuam supplices exoramus,

ut sicut Unigenitus tuus hodierna die

cum nostrae carnis substantia in templo praesentatus est,
ita nos facias purificatis tibi mentibus praesentari.
Per Dominum nostrum. .

Sup 1575: Dominica III infra Quadragesimam (Pr):
VD aeterne Deus.

Maiestatem tuam propensius implorantes,

ut quanto magis dies salutiferae festivitatis accedit,
tanto devotius ad eius digne celebrandum
proficiamaus paschale mysterium.

Per Christum.

Other texts took advantage of the freer scope of the genre to
present a somewhat technical repudiation of unhealthy doctrine, or a
quasi-homilectic catechesis or apologia for the celebration, or a miniature
hagiography of a saint, or a steering of the celebration towards a
moralising interpretation. The need to cotrect these deviations and to
return wholeheartedly to a truly biblical and patristic tone accounts
for the fact that few texts were adopted by the revision as they stood,
no matter the source from which they came.

A major role in the shaping of principles for the revision of the |
prefaces fell to Dom Placide Bruylants, who happily published a
summary of his reflections on the subject.® The reader could not do

¥ This tendency is found even in the Missal of 1962, the celebrated instance J
being the then form of the Preface of the Apostles. P, BRUYLANTS, “Les Préfaces |
du missel romain”, in LMD 87 (1966) 111-133, esp. pp. 128129,

* P. BRUYLANTS, ar?. cit.
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better than turn to this for further elucidation. It should be said,
however, that in few cases in the liturgical revision did the view of
one scholar entirely prevail and that some of Dom Bruylant’s suggestions
were only accepted after radical modification. It is in a similar vein
that we have tried in this compilation to follow indications of current
research, but without espousing or attempting to document arguments
for any particular hypotheses. A further authoritative comment on
the prefaces as they finally emerged from the revision is found under
the pen of Dom Antoine Dumas."”

ISSUES FOR TRANSLATIONS

Finally, in harmony with our more general presentation at the
outset of this series, it must be said that not a few translations have
failed to take accurate note of both the general and particular principles
of the conciliar revision and of its spirit. Elements of petition have
crept back into texts, or they have become flabby and prolix, or show
a certain moralising tendency or have forgotten the need for a true
lyricism. In some instances a policy seems to have been adopted of
presenting a list of points without a sustained grammatical link between
component phrases, with a resultant staccato or atomising effect. In
others there is the hint (or more) of a type of historicising that ignores
the import of the powerful word “Hodie” in the ancient texts — the
preface not being a commemorative plaque to past events viewed
solely under the aspect of human history, but an entry into the re-
actualisation of salvific events in a mode that brings the Church across
the threshold of God's eternal now.

MANNER OF PRESENTATION

Each preface has been assigned a distinctive number. These are
found schematically reproduced in the accompanying table and appear
at the head of the material treating each text. There follows the
liturgical title in the form in which it is to be found in the body of
the Missal. This is significant, since every text has a liturgical context
and all the prefaces are intended for a particular range of celebrations
or in some cases for a single celebration or type of celebration.

" Antoine DuMas, “Les Préfaces du nouveau missel”, in EL 85 (1971), 16-28.
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We give the full text of the preface minus the opening dialogue
and the acclamation, but with the protocols, since without these the
embolisms do not even make grammatical sense, and because too it
is instructive to have the particular forms before one to facilitate
comparison with the antecedent texts. For the protocols we have
given the code number for our treatment of them in the Excursus.

After the text itself we note the page number of appearance in
the editio typica altera of 1975. Our policy for the orations was to
refer under the heading of liturgical antecedent to Pére Bruylants’
Les Oraisons du Missel Romain, but since the scope of that work
did not extend to prefaces, we have made reference to the only
considerable presentation of texts, Dom Edmond Moeller’s Corpus
Praefationum, citing the numbering of texts employed there.

Thereafter we follow our previous pattern in reproducing germane
material under sections dedicated to antecedent texts, to the biblical
context, and to patristic witnesses, Given that the preface is generally
a somewhat more expansive genre, and that the revisers made consider-
able use of material selected from all three headings, it is only natural
that quotations under each should be particularly numerous here.

Note that as a rule material is not given for the protocals, since
these tend to be used in a variety of cases. Any relevant references
are given in our Excursus.

Our hope is once again that the reader should above all find some
help in resisting a banalised perception of what the texts actually say.

Liturgical antecedents

As to issues such as the resources consulted, the policies on citing
and presenting texts, we have kept to what was previously established ®
with the minor variations recorded here.

The conciliar liturgical reform was realised within a context of
progressive amelioration in the Roman liturgical books at least during
the greater part of the preceding sixty years. This itself evidenced
various stages, and these included the issuing of some prefaces for the
use of the Council, a further one for the universal jubilee that concluded
it, still others in a supplement of 1968 published in advance of the
editio typica, others again in the revised ordines of the ritual and
the pontifical, the promulgation of the editio typica itself, the concession

" C. Jounson and A. WaRD, op. cit., p. 451,
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of liturgical texts for the jubilee of 1974-75, and the promulgation of
the editio typica atera in 1975, It did not seem necessary to reproduce

all these recent redactions in extenso, except when variants occurred.
On these latter the reader will consult Appendices I and II.

Interpreting the antecedents

While not wishing here to encroach upon a true liturgical hermen-
eutic, we make a few brief observations in order to alert the reader
to certain features of the prefaces as revealed in the antecedent texts
we have cited.

The work of revision adopted a conscious policy of forming new
texts out of a mosaic of phrases from the liturgical tradition. Thus
it is often the case that every single phrase in a text is drawn from
some antecedent liturgical source. At first sight an examination of the
texts offered for a given preface may excite some exasperation or even
arouse disbelief that such an array of texts were consciously drawn
upon. However a careful study will in our experience soon allay such
doubts. It is almost possible on occasion to trace the building up of
the new text step by as the revisers settled on a basic model and
then began to retouch and enrich it according to the principles devised.
Not rarely a second text pressed into service contained an additional
idea which merited retention, thought the form of words was unsatis-
factory. The result was the search for a third text able to yield a
more suitable, characteristic or striking phrasing for that idea, and
so on. The result could perhaps be compared to an “identikit” portrait,
where different abstracted features are combined to produce a living
resemblance.

The antecedent material thus involved is often of a somewhat
different nature from that we have evidenced in the case of orations.
Here often the interest is not in texts which maintain a characteristic
identity of their own, but of extracted phrases without an independent
existence. Accordingly, when the current Missal employs a text which
is substantially to be identified with one found in the major liturgical
monuments, we have, as in the case of orations, tried to give some
indication of the representativeness of 2 modern text and the range
of variants. When, however, the current preface is more radical
compilation from multiple sources, we bave aimed perforce rather
at demonstrating a more generic dependence of the text as a whole
upon the liturgical tradition. This is especially so since the building
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up of the revised text was cleatly not a mechanical exercise, but
a4 creative process made possible by the revisers’ grasp of the
principles adopted, by their theological instincts and by a vety extensive
familiarity with the ancient texts. To go beyond what we have done
in chasing up every expression would have occupied vastly more
space and obscured the contribution of this modest work. The reader
can have recourse to published concordances.

It should be said that a study of extant drafts of the work of
revision suggests that, as was indeed only natural, a particular member
of the coetus not rarely came actoss a text in one or other of a
multiplicity of manuscripts or editions, saw its interest, and traced it
back to a surer or more ancient text. It was the latter that then
became the text of reference for discussion and further adaptation,
unless special considerations intervened. Someone who had concerned
himself in particular fashion with the © Gregorian” family, would
know a text in the form it appeared there, while someone grappling
with eighth century Gelasian manuscripts would be struck by a text
as he found it there. The evidence is too fragmentary and the enterprise
too distant from our purpose for us to pursue such questions. ‘There
are three partial exceptions, however. These concern some of the
more obvious potential sources for quarrying by the revisers: the texts
of the Supplements to the Gregorian sacramentary, those of the Ambro-
sian Missal, and those of the French diocesan liturgies of the 17th -
19th centuries, chiefly the Paris Missal of 1738.

With the Supplements, we have followed our established practice,
and any notable parallels are treated among the antecedents, even
if the same text is found in eatlier monuments of Roman type. As
to Ambrosian texts, we have already emphasised that our interest here
is with the Roman Rite and not with the ensemble of ancient liturgies
and their complex interrelations, and not even directly with the other

" Latin liturgies of the West. However, given the close relations that
have existed in several respects between the Roman Rite and that
of Milan, it scemed that to omit any reference to the Ambrosian texts
was almost tantamount to a conspiracy of silence. Accordingly, at the
end of the section “lturgical antecedents” we give where applicable
a very summary reference to two basic editions of Ambrosian material,
the Sacramentarium Bergomense of Paredi, and the Missale Ambrosia.
num in its 1954 edition. This is without prejudice to the question
of the ditection of any historical dependence between the two Rites,
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and — let it be again emphasised — is simply to help the user formulate
an answer to the question ‘Did the recent revisers take over an existing
preface that they found readily at hand in the major monuments of
the Ambrosian tradition?’

In the case of the French diocesan Missals, we have restricted our-
selves largely to the 1738 Paris Missal, except where others deserved
some particular notice, especially through their contribution to the
French national Proper prior to the Council.”

The reader should note, finally, our intention in including some
antecedents which from a rapid comparison with the current text reveal
little or nothing in the way of close verbal parallels. The reason for
these inclusions is that a study of the ensemble of antecedent texts
involved reveals that the revisers tended if at all possible to retain
elements discarded in one situation and to re-employ them elsewhere.
Hence, a phrase or even a structure that had to be omitted in adapting
a source text to the modern composition was used elsewhere and can
be identified with reasonably certainty, even if the verbal parallels
are not pronounced. Often, too, one text serves as a prompt to take
up another and is then itself set aside. The bridge-text would often
pass unnoticed were it not for the process that emerges as obvious
from a broader study of the sum of texts involved.

Abbreviations employed for liturgical monuments

It may be helpful to the reader to note here that our intention as
regards the critical editions in particular has been to follow established
practice for the abbreviations used to refer to them. In some cases
practice varies and we have had to opt for some form or other. This
is so for the Veronese “sacramentary”, to which Mohlberg, following
Assemani, attempted to give a less tendentions title than the erroneous
“Leonine”. His praise-worthy lead has not always been followed,
especially since the abbreviation “L” is convenient and distinctive.
He made a similar attempt to establish a neutral title for the so-called
Gelasian, and with even less success (naming his edition Liber Sacra-
mentorum Romanae Aecclesiae ordinis anni circuli). We have followed
him in so far as we have used the abbreviation ‘Ver’ for the ‘Veronese’

¥ See esp. influence of prefaces that had filtered through into the French natio-
nal proper promulgated on the eve of the Council: Pierre JouneL, “Le Nouveau
Propre de France”, in LMD 72 (1962) 141-165.
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and given serious attention to the possible employment of something
similarly neutral for the ‘Gelasianum Vetus’ with a view to encourag-
ing student-readers to move away from the psychological trap of the
supposed authorships of the great Roman liturgical monuments. ‘The
alternatives encountered are, however, no improvement either in their
clarity, implied support for dubious hypotheses, or practicality, and
so with some hesitation and reluctance we have maintained our earlier
choice (GeV). ;

Biblical context and Patristic witness

Biblical and patristic material is presented accotding to the methods
and principles established in the first volume. However, as regards
patristic sources, some qualifying remarks are in order. The preface,
of its very nature, is a more expansively lyrical genre and thus gives
greater scope for a particular density of theological content. In conse-
quence, it need cause no surprise that the quantity of patristic texts
which can be adduced as having certain similarities under one aspect
or another to a given preface is greater than heretofore in this serfes.

In some cases research indicates that a section of one author’s work
was anciently adapted by another as the core of a preface. Such
questions were beyond our scope here, and we must defer to the investi-
gations of standard authors, leaving the reader to putsue his studies with
their aid,

We would wish to echo our reminder from the general introduction
that our interest here is broader than documenting hypotheses of
authorship or parallels with particular authors in terms of grammar,
idiom, or vocabulary. We are intent upon presenting an illustrative
patristic context or witness to the theology of the prayer, which is
necessarily inseparable at some points from its modes of expression.
Research has concentrated largely on certain authors of acknowledged
stature such as Leo or Gregotry, the very ones that appear to have
been heavily involved in the penning of liturgical texts. They were
the major point of reference for the revisers, too. We feel it necessary
to underline this latter point, since we have in the course of our rese-
arches been repeatedly surprised at the extent to which the writings of
Leo and Gregory wete foremost in the minds of those members of
Coetus XVIIlbis commissioned to contribute to the composition of
new prefaces, Hence it is far from accidental that these authors
feature in considerable degree here.
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Concilia Teaching

In some instances, we have added a section for texts of the
Second Vatican Council which seem to have served to shape the ideas
behind the current preface. Unless otherwise stated, there is no
intention to suggest that the conciliar texts were a direct literary
source.

" Principal Vocabulary

For the benefit of the student we have added a brief section under
each preface in order to present in the dictionary form the vocabulary
employed in the embolism in the order in which words occur. Terms
occurring more than once in a preface have been printed only for the
first occurrence.

It was not necessary for our intended purpose to reproduce words
which take no inflexion. Hence the following words were omitted:

absque, ac, ante, apud, autem, coram, demum, denuo, donec, dum,
enim, ergo, etiam, etsi, hic, iam, idem, ideo, igitur, illic, immo, inde,
inter, ita, nam, ne, nec, non, nondum, nunc, post, potius, potissinum,
prae, pro, propter, quoniam, quoque, sed, semper, sic, sicut, sine, saper,
tam, tamen, ubi, ubigque, unde, usque, vel, vere.

Similarly a number of familiar and much repeated terms of varlous
groupings wete left out, including certain divine names: Christus, Deus,
Dominus, Iesus, Spiritus; the proper names: Maria, Ioannes, Ioseph,
Lazaras; the protocol terms concedo, dignor, largior, tribuo, volo, as
predicated of God; and the constantly recurring adjectives beatus, omnis,
sanctus.

All the terms listed above together with those actually found
under each preface are arranged in alphabetical order in Index III. We
hope that these features may help to highlight the consistency of
vocabulary employed and provide a readier access to its riches.

RESOURCES CONSULTED

Let us simply note, in addition to what was said in our major
introduction to the series, that for the prefaces, we were fortunate
that the archival resources of the Congregation for Divine Worship
provided somewhat fuller indications at least for the earlier stages
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of the work of revision. Once again, too, we have drawn amply upon
the papers of our late friend, Dom Henry Ashworth of Quarr. Finally,
the starting point of our work on the prefaces has been, as before,
the published work of our friend and colleague, Dom Antoine Dumas
of Hautecombe ®

All other information is drawn from published sources. The standard
editions referred to by abbreviations have been indicated in full, but
since we are compiling a working instrument and not a textbook or
bibliographical compendium, we have not been able to cite in full each
and every publication used.

BIBLIOGRAPHY

As already announced, in due course a comprehensive bibliography
will be provided on both general and particular aspects. For the
moment we have restricted ourselves to works which are of immediate
concern to the section of material presented here as cited in the foot-
notes to this introduction and in table of abbreviations.

* % %

As already remarked concerning the first contribution in this series,
this is a work undertaken in a spirit of service and aimed at meeting
an immediate and urgent need, and undoubtedly leaves room for
completion and improvement. While they are unable to enter into
extended correspondence, the compilers would be happy to have the
reactions and suggestions of all who make use of this material.

AnTHONY WARD, SM CutHBERT Jomrson, OSB

* Antoine Dumas, “Les Préfaces du nouveau missel”, in EL 85 (1971) 16-28.
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SIGLA

Sigla and abbreviations are in general as before.? Note especially the
following:

The sign “®" indicates identity between texts apart from some minor
orthographical variations or inversions of words through regard for cursus.

In some instances the sign “0” is used. It indicates that there is
substantial identity between texts for the purposes of the present study,
but that the variations go beyond minor orthographical changes or inversions
of words through regard for cursus. This expedient is employed especially
where texts other than the genre of preface are cited.

Identity of text (apart from variant concluding formulas) is indicated
by an equals sign (=).

The plus sign (+) at the end of lines of the antecedent texts indicates
that the current Missal has additional and not simply alternative wording.

The paragraph sign (§) to indicate that the words have been reordered
in the current Missal with respect to the antecedent cited.

In the bracketed code after each title, we have used “Pr” (= “prefatio”)
irrespective of the terms used in a particular rite or manuscript or locality
or at a particular period.

It should be noted that we have for close antecedents rendered in italics
phrasing that does not correspond to the current text.

On rare occasions when the historical witness is more distant or repre-
sents a generic inspirational source, we have noted this and reversed the
typographical presentations, as for biblical and patristic texts.

The sign (&) at the end of a line in the liturgical antecedents, or of the
paragraph in biblical or patristic material, means that although the wording
does not correspond sufficiently to merit distinction by use of italics or normal
print as explained above, there is more resemblance than this distinction of
typeface can express. An instance would be where among the liturgical
antecedents a word found in the current preface is found also in the ante-
cedent but in a different grammatical form, or in the biblical and patristic
material where a word is found which is synonymous with the term used
in the current preface.

# C. Jounson and A. WaRD, op. cit., p. 458.
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ABBREVIATIONS

Types of euchological text:

C
BS
OB
Or
PC
Pr
SO
sp

Collecta

Benedictio sollemnis

Oratio benedictionis

Oratio (of type other than specified)
Oratio post communionem
Praefatio

Oratio super oblata

Oratio super populum

Elements within liturgical texts:

Ds
Dne
[+ 3
gs

5.

Deus
Domine
omnipotens
quaesumus
sempiterne

Editions of liturgical texts:

Ale

Ang

Berg Maur

The Masses of Alcuin supplementary to the Gregorian sacra-
mentaty, edited in Jean Deshusses, Le Sacramentaire Grégo-
rien, t. 2, Fribourg, 1979. :

P. Cagin, Le sacramentaire gélasien d’ Angouléme, Angouléme,
1919,

= [B.N. Paris, lat, 816]

A new edition to be published by Brepols is being prepared
by P. Saint-Roch. :

Angelo Paredi (ed.), Sacramentarium Bergomense, Edizioni
Monumenta Bergomensia, Bergamo, 1962,

Fragment from Benedictine monastery of S. Maurizio Mag-
giore, Milan, edited as “Fragmentum Sancti Mauricii” in
Paredi, A.  Sacramentarium Bergomense, pages 367-378,
and also in Rizzi, Basilio, “Il Frammento di San Mauri-
zio”, Ecclesia Orans 111 (1986) 147-180, 225-262.
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Bruy

Fulda

Gall Vet

GeV

Gothicum

Had

Placide Bruylants, Les Oraisons du Missel Romain, Abbaye
du Mont César, Louvain, 1952.

A teference in the form “Bruy 865" refets to the numbering
of individual prayers of the former Missal as found in Vol.
II of this work. -

Gregor Richter, Albert Schoenfelder, Sacramentarium Ful-
dense saeculi X, Fulda 1912, reprinted as Henry Bradshaw
Society, volume 101, 1980.

= [Universititsblibliotek Gottingen, Cod. Theol. 231]

Leo Cunibert Mohlberg, (ed.), Missale Gallicanum Vetus,
Rome, 1958.

= [Cod. Vat. Palat. Lat, 493]

Antoine Dumas, Liber Sacramentorum Gellonensis, Brepols,
Turnhout, 1981.

= [BN. Paris, lat. 12048]

Leo Cunibert Mohlberg, Leo Eizenhoefer, Petrus Siffrin

(edd.), Liber Sacramentorum Romanae Aecclesiae ordinis anni

circuli, Rome, 1960.

= [Vat. Reg. 316] = the so-called Gelasian sacramentary,
or Gelasianum Vetus

Leo Cunibert Mohlberg (ed.), Missale Gothicum, Rome, 1961.
= [Vat. Reg. 317]

The Gregotian sactamentary known as the Hadrianum, edited
Jean Deshusses, Le Sacramentaire Grégorien, t. 1, Friboutg,
1971.

= [Cambrai 164]

M. Férotin (ed.), Liber Mozarabicus Sacramentorum, Patis,
1912, -

The edition of the Ambrosian Missal reformed in accor-
dance with the decrees of the Second Vatican Council,
confirmed by the Congregation for Divine Worship in
1974, promulgated by the Archbishop of Milan in 1976
and published in a first Latin edition, incorporating some °
modifications, in 1981. Its full title is:

Missale Ambrosianum iuxta ritum sanctae ecclesize Me-
diolanensis, ex decreto sacrosancti oecumenici Concilii Va-
ticani IT instauratum, auctoritate loannis Colombo, sanciae
Romanae ecclesiae presbyteri Cardinalis Archiepiscopi Me-
diolanensis promulgatum, Mediolani 1981.

The editions of the Ambrosian Missal between 1902
and 1965. We have used especially the edition of 1954,
to which our indications of pages refer. The full title
of the edition is: ;
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Moeller

58

MR 1969

MR* OHS

MR* PEP

Pad

PR*
PR

Missale Ambrosianum iuxta ritum sanctae ecclesize Me-
diolanensis, editio quinta post typicam, Daverio, Mediola-
ni 1954,

Missale sanctae lugdunensis Ecclesiae, primae Galliarum
sedis, 1771.

Edmond Moeller, Corpus Praefationum, Brepols, Turnholti,
1981 (= CCSL 161). Reference is to his numbering of
the corpus of prefaces.

Missale Parisiense, 1738,

The editions of the Roman Missal reformed by order of the
Second Vatican Council and promulgated as editiones typicae
from 1969 onwards. References in this work are generally
in the form “MR p. 183" and refer to page numbers (p.) in
the editio typica altera of 1975. A reference with a bare
number in the form “MR 183" refers, as explained in the
introduction to the first contribution in the present series,
to our enumeration scheme of the orations of the editio
typica altera of 1975:

Missale Romanum ex decreto sacrosancti oecumenici Concilii
Vaticani 11 instauratum auctoritate Pauli PP. VI promul-
gatum, editio typica altera. Typis Polyglottis Vaticanis, 1975.

Missale Romanum ex decreto sacrosancti oecumenici Concilii
Vaticani 11 instauratum auctoritate Pauli PP. VI promul-
gatum, editio typica: Ordo Missae, Typis Polyglottis Vati-
canis, 1969,

The editions of the Roman Missal between 1570 and 1968.

Ordo Hebdomadae Sanctae Instauratus, Typis Polyglottis
Vaticanis 1955 [by decree of the Sacred Congregation of
Rites, 16 Nov 1955].

Preces Eucharisticae et Praefationes, Typis Polyglottis Va-
ticanis, 1968 [by decree of the Sacred Congregation of
Rites, 23 May 1968].

The Gregorian sacramentary known as the Paduense, edited
in Jean Deshusses, Le Sacramentaire Grégorien, t. 1, Fri-
bourg, 1971.

The editions of the Roman Pontifical between 1596 and 1965.

The editions of the Roman Pontifical reformed by order of
the Second Vatican Council and promulgated as editiones
typicae from 1968 onwards. References in this work are
generally in the form “PR 19717, the date being that of
promulgation of the individual Ordo, of which the precise
title then follows. The umbrella title of the Ritual is:
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Rotulus

RR*

San Gall

Sup

Traditio
apostolica

Trent

Ver

Pontificale Romanum ex decreto sacrosancti oecumenici Con-
cilii Vaticani I instauratum auctoritate Pauli PP. VI pro-
mulgatum, editio typica, Typis Polyglottis Vaticanis.

The fragmentary manuscript known as the Rotulus of Raven-
na, edited with double enumeration in appendix I of Leo
Cunibert Mohlberg, Leo Eizenhoefer, Petrus Siffrin, Sacra-
mentarium Veronense, Rome, 1956, pp. 173-178.

The editions of the Roman Ritual between 1614 and 1965.

The editions of the Roman Ritual reformed by order of the
Second Vatican Council and promulgated as editiones typicae
from 1968 onwards. References in this work are generally
in the form “RR 1971”, the date being that of promulgation
of the individual Ordo, of which the precise title then
follows. The umbrella title of the Ritual is:

Rituale Romanum ex decreto sacrosancti oecumenici Concilii
Vaticani 11 instauratum auctoritate Pauli PP. VI promulga-
tum, editio typica, Typis Polyglottis Vaticanis.

Mohlberg, Kunibert (ed.) Das frinkische Sacramentarium
Gelasianum in alamannischer Uberlieferung, Aschendorff,
Miinster 1918.

[= Codex Sangall. n. 348]

The Supplement to the Gregorian sacramentary, edited as the
Supplementum Anianense in Jean Deshusses, Le Sacramen-
taire Grégorien, t. 1, Fribourg, 1971.

The Traditio Apostolica of Hippolytus, edited in: B. Botte,
La Tradition apostolique de saint Hippolyte. Essai de récons-
truction, Aschendorff, Miinster i. Westf., 1963 (= Liturgie-
wissenschaftl. Quellen und Forschungen 39) 10-17.

The Sacramentary of Trent partly edited in Jean Deshusses,
Le Sacramentaire Grégorien, t. 2, Fribourg 1979, pp. 343-355.
Reference to enumeration of texts there.

= [Trento, Castel del Buon Consiglio]

Leo Cunibert Mohlberg, Leo Eizenhoefer, Petrus Siffrin,
Sacramentarium Veronense, Rome, 1956.

= [Verona, Bibl. Cap. 85] = the so-called Leonine or

Veronese sacramentary.

Books of Sacred Scripture:

Abd
Act

Liber Abdiae prophetae

Actus Apostolorum

Liber Aggaei prophetae

Liber Amos prophetae
Apocalypsis beati Ioannis apostoli
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Bar Liber Baruch prophetae

Cant Canticum canticorum

let2 Chr Libri I et II Chronicorum (= I et II Paralipomenon)
Col Epistola beati Pauli apostoli ad Colossenses

I et 2 Cor Epistolae I et II beati Pauli apostoli ad Corinthios
Dan Liber Danielis prophetae

Deut Liber Deuteroncmii

Eph Epistola beati Pauli apostoli ad Ephesios

Esd Liber Esdrae (= I Esdrae)

Est Liber Esther

Ex Liber Exodus

Ez Liber Ezechielis prophetae

Gal Epistola beati Pauli apostoh ad Galatas

Gen Liber Genesis

Hab Liber Habacuc prophetae

Heb Epistola ad Hebtaeos

Tac Epistola beati Iacobi apostoli

Ter Liber Ieremiae prophetae

Io Evangelium secundum Ioannem

.1, 2 et 3 Jo Epistolae I, IT et III beati Ioannis apostoli
Tob Liber Iob

Toel Liber Ioelis prophetae
Ion Liber Ionae prophetae
Tos Liber Iosue
Is Liber Isaiae prophetae
Tud Epistola beati Iudae apostoli
Tudice Liber Iudicum
Tudt Liber Tudith
Lam Lamentationes {= Threni)
Le Evangelium secundum Lucam
Lev Liber Leviticus
1 et 2 Mac Libri I et II Machabaeorum
Mal Liber Malachiae prophetae
. Mc Evangelium secundum Marcum
Mic Liber Michaeae prophetae
Mt Evangelium secundum Matthaeum
Nah Liber Nahum prophetae
Neh Liber Nehemiae (= II Esdrae)
Num Liber Numeri
Os Liber Osee prophetae
1 et 2 Pet Epistolae I et II beati Petri apostoli
Phil Epistola beati Pauli apostoli ad Philippenses

Phm Epistola beati Pauli apostoli ad Philemonem
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Prov Liber Proverbiorum

Ps _Liber Psalmorum

Qoh Liber Qohelet (= Ecclesiastes)

1 et 2 Reg Libri I et II Regum {=IIl et IV Regum}
Rom Epistola beati Pauli apostoli ad Romanos

Rut Liber Ruth

let2Sam Libri I et II Samuelis (= I et II Regum)
Sap Liber Sapientiae

Sir Liber Siracidae (Ben Sira = Ecclesiasticus)
Soph Liber Sophoniae prophetae

1 et 2 Th Epistolae I et IT beati Pauli apostoli ad Thessalonicenses
1 et 2 Tim Epistolae I et II beati Pauli apostoli ad Timotheum

Tit Epistola beati Pauli apostoli ad Titum
Taob Liber Tobiae
Zac Liber Zachariae prophetae

Patristic and papal twritings:

AAS Acta Apostolicae Sedis (Typis Polyglottis Vaticanis)

CCSL Corpus Christianorum, Series Latina {Brepols, Tornholti)
CSEL Cotpus Scriptorum Ecclesiasticorum Latinorum (Vindobonae)
MGH Monumenta Germaniae Historica (Hannoverae)

PL Patrologia Latina

PLS Patrologiae Latinae Supplementum

RBén Révue Bénédictine (Maredsous)

SC Sources chrétiennes (Le Cerf, Paris)
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Pr1l
PRAEFATIO I DE ADVENTU

De duobus adventibus Christi

Vere dignum et iustum est, aequum et salutare,
nos tibi semper et ubique gratias agere:
Domine, sancte Pater, omnipotens aeterne Deus:
per Christum Dominum nostrum.

Qui, primo adventu in humilitate carnis assumptae,
dispositionis antiquae munus implevit,

nobisque salutis perpetuae tramitem reseravit:

ut, cum secundo venerit in suae gloria maiestatis,
manifesto demum munere capiamus,

quod vigilantes nunc audemus exspectare promissum.

Et ideo cum Angelis et Archangelis,
cum Thronis et Dominationibus,
cumque omni militia caelestis exercitus,
hymnum gloriae tuae canimus,

sine fine dicentes:

© MR p. 393; Moeller 1173.

LITURGICAL ANTECEDENTS:

= MR* PEP: (p. 15) Praefatio de Adventu I (Pr)
= MR 1969: (p. 87) Praefatio de Adventu I (Pr)
= MR 1970: (p. 393) Praefatio de Adventu I (Pr)

/R Sup 1745: Benedictio in Purificatione sanctae Mariae (BS):

Omnipotens sempiterne Deus,

qui Unigenitum suum hodierna die

in assumpta carne in templo voluit presentari,
benedictionis suae vos munere fultos,

bonis operibus faciat exornari. Amen [..]
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% Ver 184: VIIII, VI, [Preces in Ascensa Domini]. Item alia (Pr);

® GeV 583: I, LXIIIL [Preces in Ascensa Domini]. Item alia (Pr)
Missa (Pr)

¥ Berg 673: Missa in Vigilia Ascensionis Domini (Pr)

Vere dignum:

in hac die, quo Iesus Christus Filius tuus, Dominus noster
divini consummato fine mysterii

dispositionis antiquae munus explevit, &

ut scilicet et diabolum caelestis operis inimicum

per hominem quem subingaret elideret,

et bumanum reduceret ad superna dona substantize. &
Per. :

B8 Ver 179: VIIII, IIII. [Preces in Ascensa Domini]. Item alia (Pr):

Vere dignum:

tegue suppliciter exorare,

ut mentibus nostris tua inspiratione comcedas,

guo redemptor noster conscendit adtolli;

ut secundo mediatoris adventu manifesto munere capiamus, +
quod nunc audemus sperare promissum: -+

per bunc eundem Iesum Christum Dominum nostrum

per quem te landant angeli.

th Ver 171: VIIII, I. [Preces in Ascensa Domini] (C):

Exaudi nos, misericors Deus, et da mentibus nostris,
quo redemptor. noster, conscendit attolli;
ut secundo mediatoris adventu manifesto munere capiamus, +

quod nunc audemus sperare promissum: +
Per.

Q Recent Ambrosian parallel: MA* p. 299 (Berg 673).

BIBLICAL CONTEXT:

Mt 19, 28:
Cum sederit Filius hominis in sede maiestatis eius [...]

Me 24, 30:

Et tunc parebit signum Filii hominis in caelo et tunc plangent omnes
tribus terrae et videbunt Filium hominis vemienterr in nubibus caeli cum
virtute multa et maiestate.

Mt 25, 31; :

Cum autem venerit Filius hominis in matestate sua, et omnes angeli cum
eo, tunc sedebit super sedem mgiestatis suae [...]

Lc 8, 26:

Nam qui me erubuerit, et meos sermones, hunc Filius hominis erubescet
cum vewerit in maiestate sua [...]
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Lec 12, 35-36:

Sint lumbi vestri praecincti, et lucernae ardentes in manibus vestris. Et
vos similes hominibus exspectantibus dominum suum quando revertatur a
nuptiis, ut, cum venerit, et pulsaverit, confestim apetiant ei. Beati servi
illi, quos cum wvererit Dominus, invenerit wvigilantes.

Le 21, 27:
Et tunc videbunt Filium hominis vemienters in nube cum potestate magna
et maiestate.

Act 1, 10-11:
Hic Iesus, qui assumptus est a vobis in caelum, sic venier quemadmodum
vidistis eum euntem in caelum.

Act 4, 11-12:

[Petrus dixit ad eos:] Hic est lapis qui reprobatus est a vobis aedificantibus,
qui factus est in caput anguli; et non est in alio aliquo salus: nec enim
aliud nomen est sub caclo datum hominibus, in quo oporteat nos salvos
fieri.

Rom 8, 19-21:

Nam exspectatio creaturae revelationem filiorum Dei exspectat. Vanitati
enim creatura subiecta est non volens, sed propter eum qui subiecit eam
in spe; quia et ipsa creatura liberabitur a servitute corruptionis, in liberta-
tem glorige filiorum Dei.

2 Cor 8, 9:

Scitis enim gratiam Domini nostri Jesu Christi, quoniam propter vos egenus
factus est, cum esset dives, ut illius inopia vos divites essetis.

1 Cor 15, 23-24: '

Unusquisque autem in suo ordine: primitiae Christus, deinde ii qui sunt
Christi, qui in advents eius crediderunt. Deinde finis, cum tradiderit

regnum Deo et Patri, cum evacuaverit omnem principatum et potestatem
et virtutem.

Col 1, 26-27:

Mysterium quod absconditum fuit a saeculis et generationibus, nunc autem
manifestatum est sanctis eius, quibus voluit Deus notas facere divitias
gloriae sacramenti huius in gentibus, quod est Christus, in vobis spes gloriae.

Eph 3, 89:

Mihi omnium sanctorum minimo data est gratia haec in gentibus evangelizare
investigabiles divitias Christi et illuminare omnes quae sit dispensatio sacra-
menti absconditi a saeculis in Deo, qui omnia creavit,

Pbil 2, 5-8:

Hoc enim sentite in vobis, quod et in Christo Iesu, qui cum in forma Dei
esset, non rapinam atbitratus est esse se aequalem Deo. Sed semetipsum
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exinanivit, formam servi accipiens, in similitudinem hominum factus, et
habitu inventus ut homo. Humiliavit semetipsum factus oboediens usque
ad mortem, mortem autem crucis.

Phil 3, 20-21:

Nostra autem convetsatio in caelis est, unde etiam Salvatorem exspectamus
" dominum nostrum Iesum Christum, qui reformabit corpus humilitatis
nostrae configuratum corpori claritatis suae, secundum operationem qua
etiam possit subicere sibi omnia. & ‘

2 Pet 3, 13:

Novos vero caclos et novam terram secundum promissa ipsius exspectamus,
in quibus justitia habitat.

Apoc 1, 5-7: .

Et a Jesu Christo, qui est testis fidelis, primogenitus mortuotum et
princeps regum terrae, qui dilexit nos et lavit nos a peccatis nostris in
sanguine suo, et fecit nos regnum et sacerdotes Deo et Patri suo: ipsi
gloria et imperium in saecula saeculorum. Amen. Ecce venit cum nubibus
et videbit eum omnis oculus, et qui eum pupugerunt; et plangent se super
eum omnes tribus terrae. Etiam. Amen,

PATRISTIC WITNESS:

Liber Mozarabicus Sacramentorum, 29: IV, Missa in Quarto Domenico de
Adventy Domini. Alia [oratio]:

Deus, qui Unigenitum tuum pro nobis in carme venturum ac de Virgine
nasciturum propheticis vocibus promisisti et in novissimis temporibus quae
promiseras adimplesti, praesta quaesumus, ut qui eum ijam vemisse mun-
dumque redimisse credimus, fatemur et praedicamus rursumque vemturum
ad iudicium speramus eius praesentiam cum venerit sine confusione cernamus.

Victorinus Petoviensis, In Apoc. I, 1 (PLS 1, 105):

Ecce venit cum nubibus et videbunt eum omnes populi. Qui primo in
suscepto homine venit occultus, post paulum in maiestate et gloria veniet
ad iudicandum manifestus.

Hieronumys (?), Homilia (PLS 2, 285):

Duos adventus Domini et salvatoris nostri omnia prophetarum volumina
et evangeliorum fides testatur, Quod primo in bumilitate venerat, et iterum
etit venturus in maiestate et gloria iudicaturus vivos et mortuos. Et reddi-
turus unicuique secundum opera sua.

Ambrosius, Apologia David 1, 17, 80 (PL 14, 882B):

« Holocausta etiam pro peccato non postulasti; tunc dixi: ecce wvemio»
(Ps 39, 7-8), id est, non rapinam arbitratus esse me aequalem Deo, venio
formam servi accipiens, vemio in specie susceptionis humanae, in veritate
crucis, mortis bumilitate oboedientiam probaturus, ut inoboedientia deleatur.
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Ambrosius, Expl. in Ps. 36, 16 (CSEL 64, 82):

Cum autem sibi subiecerit omnia, cum intraverit plenitudo gentium, et
salvus factus fuerit omnis Israel, et toto orbe unum fuerit corpus in Christo,
tunc erit et ipse subiectus, munus suum Deo Patri offerens et quasi princeps
omnium sacerdotum et caelestibus compos altaribus ut sit sacrificium fides
omnium,

Fulgentius Ruspensis, Ep. 14, 36 (PL 65, 425):

Mysterium Dominicae Incarnationis ostenditur, quo Dei Filius, cum in
forma Dei esset, semetipsum exinanivit, formam servi accipiens; secundum
quam se humiliavit, factus oboediens usque ad mortem [...] nec tamen alia
est exinanitio quam formae servilis acceptio.

Leo Magnus, Sermo 72, 4 (PL 54, 392C):

Si magnae, inquit, pietatis sacramentum intelligitis, et quod pro salute
humani generis unigenitus Dei Filius gessit advertitis, hoc sentite in vobis
quod et in Christo Iesu, cuius humilitas nulli aspernenda divitum, nulli
est erubescenda nobilium. Nec enim in tantum provehi potest quaelibet
felicitas humana fastigium, ut aestimet sibi pudendum quod manens Deus
in forma Dei formam servi suscipere non est arbitratus indignum.

Leo Magnus, Sermo 58, 3 (PL 54, 333B):

At Tesus consilii sui certus, et in opere paternae dispositionis intrepidus,
vetus Testamentum consummabat, et novum Pascha condebat.

Leo Magnus, Sermo 58, 4 (PL 54, 335A):

Quod facis, inquit, fac citius. Vox haec non iubentis est, sed silentis, nec
trepidi, sed parati: qui habens omnium temporum potestatem ostendit se
et moram non facere traditori, et sic ad redemptionem mundi paternam
exequi voluntatem, ut facinus quod a persequentibus parabatur nec impel-
leret, nec timeret. In salvandis enim omnibus per crucem Christi communis
erat voluntas Patris et Filii, commune consilium; nec ulla peterat ratione
turbari quod ante acterna saecula et misericorditer erat dispositum, et
incommutabiliter praefinitum. Qui ergo verum, dilectissimi, totumque homi-
nem assumpsif, veros et corporis sensus et animi suscepit affectus.

Leo Magnus, Sermo 60, 1 (PL 54, 312-313):

Sacramentum, dilectissimi, Dominicae passionis in salutem humani generis
ante tempora acterna dispositum, et per multas significationes omnibus
retro saeculis nuntiatum, non adhuc exspectamus manifestandum, sed iam
adoramus impletum.

Leo Magnus, Ep. 28, 2 (PL 54, 7594):

Quae nativitas temporalis illi nativitati divinae et sempiternae nihil minuit,
nihil contulit, sed totam se reparando homini, qui erat deceptus, impendit;
ut et mortem vinceret, et diabolum, qui mortis habebat imperium, sua
virtute destrueret. Non enim superare possemus peccati et mortis auctorem,
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nisi naturam nostram ille susciperet, et suam faceret, quem nec peccatum
contaminare, nec mors potuit detinere. Conceptus quippe est de Spiritu
sancto intra uterurn matris Virginis, quae illum ita salva virginitate edidit,
quemadmodum salva virginitate concepit.

Petrus Chrysologus, Sermo 156 (PL 52, 613C):

Vere sicut dixit Apostolus: « Cum esset dives, pauper factus est»; cum
esset in deitate sua dives, nostra fit pauper in carne.

PRINCIPAL VOCABULARY:

primus adventus humilitas caro assumo dispositio antiquus munus impleo
salus perpetuus trames resero secundus venio gloria maiestas manifestus
demum capio vigilo audeo exspecto promissus.

TRANSLATIONS

Father, all-powerful and ever-living God, we do well always and everywhere
to give you thanks through Jesus Christ our Lord.

When he humbled himself to come among us as a man, he fulfilled the
plan you formed long ago and opened for us the way to salvation. Now
we watch for the day, hoping that the salvation promised us will be
ours when Christ our Lord will come again in his glory.

And so, with all the choits of angels in heaven we proclaim your glory
and join in their unending hymn of praise.

* k%

Vraiment, il est juste et bon de te rendre gloire, de t'offrir notre action
de grice, toujours et en tout lien, & toi, Pére trés saint, Dieu éternel et
tout-puissant, par le Christ, notre Seigneur.

Car il est déjd venu, en prenant la condition des hommes, pour accomplit
Péternel dessein de ton amour et nous ouvrir le chemin du salut; il viendra
de nouveau, revétu de sa gloire, afin que nous possédions dans la pleine

lumitte les biens que tu nous as promis et que nous attendons en veillant
dans la foi,

Clest pourquoi, avec les anges et les archanges, avec les puissances d’en
haut et tous les esprits bienheureux, nous chantons I'hymne de ta gloire
et sans fin nous proclamons.

* & Kk
E veramente cosa buona e giusta, nostto dovere e fonte di salvezza, rendere

grazic sempre ¢ in ogni luogo a te, Signore, Padre santo, Dio onnipotente
ed eterno, per Cristo nostro Signore.
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Al suo primo avvento nell'umiltd della nostta natura umana egli portd a
compimento la promessa antica, e ci aprl la via dell’cterna salvezza. Verrd
di nuovo nello splendore della glotia, e ci chiamerd a possedere il
regno promesso che ora osiamo sperare vigilanti neil’attesa.

E noi, uniti agli Angeli e alla moltitudine dei Cori celesti, cantiamo con
gioia linno della tua lode.

* * %

En verdad es justo y necesario, es nuestro deber y salvacién darte gracias
siempre y en todo lugar, Seiior, Padre santo, Dios todopoderoso y eterno,
por Cristo, Sefior nuestro.

Quien al venir por vez primera en al humildad de nuestra carne, realizé
el plan de redencién trazado desde antiguo y nos abrié el camino de la
salvacién; para que cuando venga de nuevo en la majestad de su gloria,
revelando asf la plenitud de su obra, podamos recibir los bienes prometidos
que ahora, en vigilante espera, confiamos alcanzar.

Por eso, con los dngeles y arcingeles y con todos los coros celestiales,
cantamos sin cesar ¢l himno de tu gloria.

* % %

Na verdade, ¢ nosso dever e salvagiio dar-vos gragas, louvar-vos e bendizer-
vos continuamente, Deus eterno e todo-poderoso, por Jesus Cristo, Senhor
nosso. :

Revestido da nossa fragilidade ele veio a primeita vez para realizar seu
eterno plano de amor e abrir-nos o caminho da salvagio. Revestido da sua
gléria, ele vird uma segunda vez, para conceder-nos em plenitude os bens
outrora prometides e que hoje vigilantes esperamos.

Por isso, agora e pelos séculos, com toda a multidio dos Anjos, vos
celebramos com fervor, cantando (dizendo} a uma sé voz.

* * %

In Wahrheit ist es wiirdig und recht, dir, allmichtiger Vater, zu danken
durch unseren Herrn Jesus Christus,

Denn in seinem ersten Kommen hat er sich entduflert und ist Mensch
geworden. So hat er die alte Verheiflung erfiillt und den Weg des Heiles
erschlossen. -

Wenn er wiederkommt im Glanz seiner Herrlichkeit, werden wir sichtbar
empfangen, was wir jetzt mit wachem Herzen gliubig erwarten.

Darum preisen wir dich mit allen Engeln und Heiligen und singen vereint
mit jhnen das Lob deiner Herrlichkeit.
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Pr2
PRAEFATIO II DE ADVENTU

De duplici exspectatione Christi

Vere dignum et iustum est, aequum et salutare,
nos tibi semper et ubique gratias agere:

Domine, sancte Pater, omnipotens aeterne Deus:
per Christum Dominum nostrum.

Quem praedixerunt cunctorum praeconia prophetarum,
Virgo Mater ineffabili dilectione sustinuit,

Toannes cecinit affuturum et adesse monstravit.

Qui suae nativitatis mysterium

tribuit nos praevenire gaudentes,

ut et in oratione pervigiles

et in suis inveniat laudibus exsultantes,

Et ideo cum Angelis et Archangelis,
cum Thronis et Dominationibus,
cumgque omni militia caelestis exercitus,
hymnum gloriae tuae canimus,

sine fine dicentes:

© MR p. 394; Moeller 788,
© MA 37/6, p. 78.

LITURGICAL ANTECEDENTS:

MR* PEP: (p. 16) Praefatio de Adventu II (Pr)
MR 1969: (p. 88) Praefatio de Adventu II {Pr)
MR 1970: (p. 394) Praefatio de Adventu II (Pr) '

R Ver 1241: XL, I, Natale Domini. (Pr):

Vere dignum:

quoniam quidquid christianae professionis devotione celebratur,
de bac sumit sollemnitate principinm

et in buius muneris mysterio continetur.

i
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Hoc in ipsis generis humani parentibus declaratum est,
apostolo praetestante cum de primis hominibus logueretur:
Sacramentum hoc magnum est,

ego autem dico in Christo et in ecclesia.

Hoc patriarchae diversis actionibus et vocibus signaverunt.
Hoc illa legis observantia figuralis adseruit.

Hoc praedixerunt cunctorum praeconia prophetarum.

In hoc caerimoniarum veterum plenitudo est.

In boc praesens caelestium ministratio gratiarum.

In hoc bonorum pollicitatio futurorum.

In quo, dum manifestissime comprobantur

quae fuerant praedicta compleri,

rationabiliter credimus et prudenter,

quae promittuntur esse ventura:

Per.

th Ver 1247: XL, III. [Natale Domini.] Item alia (Pr):

Vere dignum:

hoc praesertim die, quo ipsum salutis nostrae sacramentum
in lucem gentium revelasti,

et ab uteri virginalis arcano ineffabili editione promisisti:
erigens nobis cornum salutis in domo David pueri tui,
ad dandum scientiam salutis populo tuo

in remissionem peccatorum eorum,

per viscera misericordiae tuae,

in quibus visitavit nos oriens ex alto.

Benedictus, qui venit in nomine Domini;

qui tamquam sponsus procedens de thalamo suo

Deus Dominus et illuxit nobis,

ut nos de tenebris et umbra mortis

regnum perpetuae lucis aeternae efficeret.

Unde profusis.

&1 Ver 238: XIII, II. [Natale sancti Ioannis Baptistae.] Item alia. (SO):

= Had 575: 125. [Natale sancti Toannis.] Ttem ad missas (SO)

= Pad 527: CXX. [Natalis sancti Toannis Baptistae.] Ad missas (SO)

@] GeV 903: II, XXVI. Item in Natale [sancti Ioannis Baptistae] unde supra (SO)
= MR* (Bruy 1143: 307) In Nativitate S. Ioannis Baptistae (SO)

Tua, Domine, muneribus altaria cumularius,

illius nativitatem honore debito celebrantes,

qui Salvatorem mundi et cecinit affuturum et adesse monstravit.
Per.

B GeV 1128: II, LXXXI. [Orationes de Adventu Domini.] Item alia missa (C):

Fac nos, quaesumus, Domine Deus noster,
pervigiles atque sollicitos adventum exspectare Christi Filii tui
Domini nostri,
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ut, dum venerit pulsans, non dormicntes peccatis
sed vigilantes et in suis inveniat laudibus exsultantes.
Per,

© Tbhe Acts suggest this text served as a portial model:
4 Rotulus 30 (= Ver 1361):

Deus, aeterna maiestas, cuius ineffabile Verbum,

Angelo deférente, virginitas immaculata suscepit,

et, domicilium deitatis effecta, Sancti Spiritus luce repletur,
quaesumus, ut fidelem populum ipsa suis orationibus protegat,
quae Deum et hominem sacris castisque visceribus meruit baiulare.
Per Dominum.

Cf. Sedulius, Hymn « A solis ortus cardine » (LH, Tempus Nativitatis,
Ad Laudes matutinas) stroph. 3:

Clausae parentis viscera
caelestis intrat gratia;
venter puellae baiulat
secreta quae non noverat.

© No clear Ambrosian parallels.

BIBLICAL CONTEXT:

Sir 24, 24:

Ego mater pulchrae dilectionis et timoris et agnitionis et sanctae spei.

Me 3, 11-12:

Ego quidem baptizo ves in aqua in paenitentiam; qui autem post me ven-
turus est fortior me est, cuius non sum dignus calceamenta portare. Ipse
vos baptizabit in Spiritu Sancto et igni. Cuius ventilabrum in manu sua, et
permundabit aream suam et congregabit triticum suum in horreum, paleas
autem comburet igni inexstinguibili.

Mr 11, 13:

Omnes enim prophetae et lex usque ad Ioannem prophetaverunt 1...]

Me 1, 7:

[loannes] praedicabat dicens: Venit fortior me post me, cuius non sum
dignus procumbens solvere corrigiam calceamentorum eius.

Le 2, &:

Et pastores erant in regione eadem vigilantes, et custodientes vigilias noctis
super gregem suum. Et ecce angelus Domini stetit juxta illos, et claritas Dei
circumfulsit eos.

Le 12, 37:
Beati servi illi, quos cum wvenerit dominus, invenerit vigilantes.
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Le 21, 36:
Vigilate itaque omni tempore orantes, ut digni habeamini fugere ista omnia
- quae futura sunt et stare ante Filium hominis.

Io 1, 29:
Altera die vidit Ioannes Iesum venientem ad se et ait: Ecce Agnus Dei,
ecce qui tollit peccatum mundi.

Io 1, 36
Altera die iterum stabat Ioannes et ex discipulis eius duo. Et respiciens
lesum ambulantem dicit: Ecce agnus Dei.

Io 17, 26:

Notum feci eis nomen tuum et notum faciam, ut dilectio, qua dilexisti me,
in ipsis sit, et ego in ipsis.

Rom 1, 3

Quod ante promiserat per prophetas suos in Scripturis sanctis, de Filio suo,
qui factus est ei ex semine David, secundum carpem [...]

Phil 4, 6:
Nihil solliciti sitis; sed i# omni orafiome et obsecratione cum gratiarum
actione petitiones vestrae innotescant apud Deum.

Heb 1, 1-2:

Multifariam multisque modis olim Deus loguens patribus in prophetis, no-
vissime diebus istis locutus est nobis in Filio, quem constituit heredem
universorum, per quem fecit et saecula.

1Pet 4, 7:
Omnium autem finis approprinquavit. Estote itaque prudentes, et wvigilate
in orationibus.

1Pet 4, 13:
Communicantes Christi passionibus gaudete, ut et in revelatione gloriae eius"
gaudeatis exsultantes.

PATRISTIC WITNESS:

Lea Magnus, Sermo 24, 1 (PL 54, 204):

Hinc enim est quod Dominus Abrahae ait: « In semine tuo benedicentur
omnes gentes » (Gen 22, 18). Hinc David promissionem Dei prophetico
spiritu canit dicens: « Tutavit Dominus David, et non frustrabitur eum: De
fructu ventris tui ponam super sedem tuam » (Ps 131, 13). Hinc idem Deo-
minus per Isaiam, « Ecce virgo » inquit, « in ‘utero accipiet, et pariet filium,
et vocabitur nomen eius Emmanuel: quod interpretatur, Nobiscum Deus »
(Is 7, 14). Et iterum: « Exiet virga de radice lesse, et flos de radice cius
ascendet » (Is 11, 1), In qua virga non dubie beata Virgo Maria praedicta
est, quac de Iesse et David stirpe progenita, et Spiritu Sancto fecundata,
novum florem carnis humanae, utero quidem materno, sed partu est enixa
virgineo.
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Leo Magnus, Sermo 52, 1 (PL 54, 314B):

Omnis prorsus antiquitas colentinm Deum verum, omnis numerus apud
saecula priora sanctorum, in hac fide vixit et placuit; et neque patriarchis,
neque prophbetis neque cuiquam omnino sanctorum, nisi in redemptione Do-
mini nostri Tesu Christi salus et iustificatio fuit: quae sicut exspectabatur
multis prophetaran: oraculis sighisque ‘promissa, ita est etiam ipso munere et
opere praesentata. .

Leo Magnus, Sermo 60, 1 (PL 54, 342-343):

Sacramentum, dilectissimi, Dominicae passionis in salutem humani generis
ante tempora aeterna dispositum, et per multas significationes omnibus retro
saeculis nuntiatum, non adhuc exspectamus manifestandiim, sed iam adora-
mus impletum. &

Ambrosius, Ex. Ps, 36, 2 (CSEL 64, 71):

Quoniam multifariam et multis modis locutus est Dominus in prophetis.
Nam et venturum praefatus est Dei filium principem sacerdotum, et passurum
esse pro nobis et sanguine suo mundaturum nostra peccata,

Petrus Chrysologus, Sermo 22 (PL 52, 261B):

Cincti ergo castitatis baltheo, quod est insigne militiae christianae, fluxum
carnis detruncemus ignaviam, et regis nostri expectatione persigiles insomnem
somnum saeculi nesciamus. :

PrINCIPAL VOCABULARY:

praedico cunctus pracconium propheta Virgo Mater ineffabilis dilectio sustineo
IToannes cano adsum monstro nativitas mysterium praevenio gaudeo oratio
pervigilis invenjo laus exsulto.

TRANSLATIONS

Father, all-powerful and ever-living God, we do well always and everywhere
to give you thanks through Jesus Christ our Lord.

His future coming was proclaimed by all the prophets. The virgin mother
bore him in her womb with love beyond all telling. John the Baptist was
his herald and made him known when at last he came. In his love Christ
has filled us with joy as we prepare to celebrate his birth, so that when he
comes he may find us watching in prayer, our hearts filled with wonder
and praise,

And so, with all the choits of angels in heaven we proclaim your glory
and join in their unending hymn of praise.
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* * %

Vraiment, il est juste et bon de te rendre gloire, de t’offrir notre action de
grice, toujours et en tout lieu, a toi, Pére trés saint, Dieu éternel et tout-
puissant, par le Christ, notre Seigneur.

Il est celui que tous les prophétes avaient chanté, celui que la Vierge at-
tendait avec amour, celui dont Jean Baptiste a proclamé la venue et révélé
la présence au milieu des hommes. C’est lui qui nous donne la joie d'entrer
déja dans le mystére de Noél, pour qu'il nous trouve, quand il viendra,
vigilants dans la priére et remplis d'allégresse.

C'est pourquoi, avec les anges et les archanges, avec les puissances d’en haut
et tous les esprits bienheureux, nous chantons I'hymne de ta gloire et sans

fin nous proclamons.
* % *

E veramente cosa buona e giusta renderti grazie e innalzare a te l'inno di
benedizione e di lode, Dio onnipotente ed eterno, per Cristo nostro Signore.

Egli fu annunziato da tutti i profeti, la Vergine Madre l'attese e lo portd
in grembo con ineffabile amore, Giovanni proclamd la sua venuta e lo indicd
presente nel mondo. Lo stesso Signore, che ci invita a preparare il suo
Natale ci trovi vigilanti nella preghiera, esultanti nella lode.

Per questo dono della tua benevolenza, uniti agli angeli e ai santi, con voce
unanime cantiamo 'inno della tua gloria.

* % %

En verdad es justo y necesario, es nuestro deber y salvacién darte gracias
siempre y en todo lugar, Sefior, Padre santo, Dios todopoderoso y eterno,
por Cristo, Sefior nuestro.

A quien todos los profetas anunciaron, la Virgen esperé con inefable amor
de Madre, Juan lo proclamé ya préximo y sefialé después entre los hombres.
El mismo Sefior nos concede ahora prepararnos con alegria al misterio de
su nacimiento, para encontrarnos asi, cuando llegue, velando en oracién y
cantando su alabanza.

Por eso, con los dngeles y arcdngeles y con todos los coros celestiales, canta-
mos sin cesar el himno de tu gloria.
* % %

Na verdade, é Pai, Deus eterno e todo-poderoso, é nosso dever dar-vos gragas,
é nossa salvagdo dar-vos gléria, em todo tempo e lugar, por Cristo, Senhor
nosso.

Foi ele que os profetas predisseram, a Virgem esperou com amor de mae,
Jodo anunciou estar préximo e mostrou presente entre os homens. E ele
que nos dd a alegria de nos preparamos desde agora para o mistério
do seu natal, a fim de encontrar-nos em oragio e celebrando os seus louvores.

Por isso, com todos os Anjos e Santos proclamamos a vossa gléria, cantando

(dizendo) a uma sé voz.
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L

In Wahrheit ist es wiirdig und recht, dir, Herr, heiliger Vater, allmichtiger,
ewiger Gott, immer und iiberail zu danken durch unseren Herrn Jesus
Christus. :

Von ihm redet die Botschaft aller Propheten, die jungfriuliche Mutter trug
ihn voll Liebe in ihrem Schof, seine Ankunft verkiindete Johannes der
Téaufer und zeigte auf ihn, der unetkannt mitten unter den Menschen war.
Er schenkt uns in diesen Tagen die Freude, uns fiir das Fest seiner Geburt
zu bereiten, damit wir ihn wachend und betend erwarten und bei seinem
Kommen mit Liedern des Lobes empfangen.

Darum singen wir mit den Engeln und Erzengeln, den Thronen und Michten
und mit all den Scharen des himmlischen Heeres den Hochgesang von deiner
gottlichen Herrlichkeit.




PRAEFATIO 1 DE NATIVITATE DOMINI

Pr3

PRAEFATIO I DE NATIVITATE DOMINI

De Christo luce

Vere dignum et iustum est, aequum et salutare,
nos tibi semper et ubique gratias agere:
Domine, sancte Pater, omnipotens aeterne Deus:

Quia per incarnati Verbi mysterium

nova mentis nostrae oculis lux tuae claritatis infulsit:
ut, dum visibiliter Deum cognoscimus,

per hunc in invisibilium amorem rapiamur.

Et ideo cum Angelis et Archangelis,

cum Thronis et Dominationibus,

cumque omni militia caelestis exercitus,
hymnum gloriae tuae canimus, sine fine dicentes:

© MR p. 395; Moeller 1322.
O MA 51/6, p. 107; of. MA 258/6, p. 597.

LITURGICAL ANTECEDENTS:

MR 1970: (p. 395) Praefatio de Nativitate Domini I (Pr)

Had 51: 8. In Natale Domini (Pr):

Had 38: 6. Natale Domini (Pr)’

Pad 6: II. In Vigilia Domini in Nocte (Pr)

Sup 1537: In Purificatione sanctae Mariae (Pr)

MR*: Prefatio de Nativitate (Pr)

MP: (p: 282) Praefatio de Incatnatione et de Nativitate (Pr}
MR 1969: (p. 89) Praefatio de Nativitate (Pr)

VD et iustum est aequum et salutare.

nne®) =s 0

Quia per incarnati Verbi mysterium

nova mentis nostrae oculis lux tuae claritatis infulsit:
ut, dum visibiliter Deum cognoscimus,

pet hunc in invisibilium amore rapiamur.

[47] 455
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Et ideo cum Angelis et Archangelis,

cum Thronis et Dominationibus,

cumque omni militia caelestis exercitus

hymnum gloriae tuae canimus, sine fine dicentes:

© Ambrosian parallels: Berg 257; MA* p. 34,

BIBLICAL CONTEXT:

Le 2, 8:

Et pastores erant in regione eadem vigilantes, et custodientes vigilias noctis
super gregem suum. Et ecce angelus Domini stetit fuxta illos, et claritas Dei
circamfulsit eos,

Le 9, 29;

Et facta est, dum oraret, species vultus eius altera, et vestitus efus albus et
refulgens.

Io 1, 9:

Erat Jux vera, quae illuminat omnem hominem venientem in hunc mundum.

Io 1, 14:
Verbum caro factum est et habitavit in nobis.

Io 6, 70:

Domine, ad quem ibimus? Verba vitae aeternae habes. Et nos credidimus, et
cognovimus quia tu es Christus Filius Dei.

Io 8, 12:

Ego sum fsx mundi; qui sequitur me non ambulat in tenebris, sed habebit
lumen vitae.

Io 14, 3:

Philippe, qui videt me, videt et Patrem.

Ie 17, 3: .
Haec est autem vita aeterna: ut cogroscant te, solum Deum verum, et quem
misisti Jesum Christum,

Rom 5, 5:

Spes autem non confundit, quia caritas Dei diffusa est in cordibus nostris
per Spiritum sanctum, qui datus est nobis.

2Cor 3, 18:

Nos vero omnes revelata facie gloriam Domini speculantes, in eamdem ima-
ginem transformamur, a claritate in claritatem, tamquam a Domini Spiritu.

2Cor 4, 6.

Quoniam Deus, qui dixit de tenebris lucem splendescere, ipse illuxit in
cordibus nostris, ad illuminationem scientiae claritatis Dei, in facte Christi
Tesu, &
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2 Cor 5, 16:

Itaque nos ex hoc neminem novimus secundum carnem. Et si cognovimus
secundum carnem Christum, sed nunc iam non novimus. Si qua ergo in
Christo nova creatura, vetera transierunt: Ecce facta sunt omnia nova.

2 Cor 12, 24:

Scio hominem in Christo ante annos quattuordecim, sive in corpore nescio,
sive extra corpus nescio, Deus scit, raptum huiusmodi usque ad tertium
caelum [...] raptus est in Paradisum et audivit arcana verba, quae non licet
homini loqui.

Col 1, 13:

Eripuit nos Deus de potestate tenebrarum et transtulit in regnum Filii dilec-
tionis suae.

Col' 1., 13:

Qui est imago Dei invisibilis, primogenitus omnis creaturae.

Eph 1, 17-18:

Deus Domini nostri Tesu Christi, Pater gloriae det vobis spiritum sapientiae
et revelationis in agnitione eius; illuminatos ocwlos cordis vestri, ut sciatis
quae sit spes vocationis eius.

110 4,14:

Et nos vidimus, et testificamur, quoniam Pater misit Filium suum salvatorem
mundi.

PATRISTIC WITNESS:

Rotulus Ravennensis 37 (Ver 1368):

Deus, cuius Verbi aeternitas caeli faciem decoravit et virginis uterum domi-
nicae carnis gloriam fecundavit: quaesumus, ut spendor iam rmovae lucis
appareat et salus humani generis de castis visceribus pro mundi redemptione
procedat: Per.

Fulgentius Ruspensis, Ad Trasimundum 2, 6 (PL 65, 252B):

Filius enim Dei, ut nostrum ex visibilibus ad invisibilia proveheret intel-
lectum, veritatem in se demonstravit humanae naturae, ut consequenter
crederetur ex veri Dei natura Deus verus naturaliter existitisse, quem verum
hominem naturaliter natum constaret ex homine.

Gregorius Magnus, Moral. 18, 83 (PL 76, 88B):

Mundus, quia auctorem suum invisibilems videri non potuit, quem visibilem
conspexit hominem eum quoque et invisibilem agnovit Deum.

Gregorius Magnus, Moral. 25, 5 (PL 76, 322):

Quid ergo in electo, nisi mediator Dei et hominum demonstratur? qui dum
semetipsum nobis ex divina atque humana natura composuit, et humanam
per Deitatem clariorem reddidit, et divinam per humanitatem nostris aspecti-
bus temperavit. Quia enim virtute divinitatis eius tot miraculis humanitas
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effulsit, ex auro crevit argentum: et quod per carnen Deus cognosci potuit,
quodque per carnem tot adversa toleravit, quasi ex argento temperatum
est aurum. Quod bene et in melio ignis ostenditur: quia incarmationis eius
mysterium subsequentis iudicii flamma comitatur,

Gregorius Magnus, In Ezech. 2, 1, 15 (PL 76, 945);

Redemptor itaque noster pro nobis misericorditer incarnatus, ante humanos
oculos quasi in porta stetit: quia et per humanitatem visibilis apparuit, et sese
inpisibilem in divinitate servavit.

PRINCIPAL VOCABULARY:

incarno verbum mystetium novus mens oculus lux claritas infulgeo visibiliter
coghosco invisibilis amor rapio.

TRANSLATIONS

Father, all-powerful and ever-living God, we do well always and everywhere
to give you thanks through Jesus Christ our Lord.

In the wonder of the incarnation your eternal Word has brought to the eyes
of faith a new and radiant vision of your glory. In him we see our God
made visible and so are caught up in love of the God we cannot see.

And so, with all the choirs of angels in heaven we proclaim your glory and
join in their unending hymn of praise.

* * %

Vraiment, il est juste et bon de te rendre gloire, de t’offrit notre action de
grice, toujours et en tout lieu, A toi, Pére trés saint, Dieu éternel et tout-
puissant.

Car Ja révélation de ta gloire sest éclairée pour nous d'une lumitre nouvelle
dans le mystére du Verbe incarné: maintenant, nous connaissons en lui Dieu
qui s’est rendu visible 4 nos yeux, et nous sommes entrainés par lui 4 aimer
ce qui demeure invisible,

Clest pourquoi, avec les anges et les archanges, avec les puissances d'en haut
et tous les esprits bienheureux, nous chantons I'’hymne de ta gloire et sans

fin nous proclamons,
* % &

E vetamente cosa buona e giusta, nostro dovere e fonte di salvezza, rendere

grazie sempre e in ogni luogo a te, Signore, Padre santo, Dio onnipotente
ed eterno,

Nel mistero del Verbo incarnato & apparsa agli occhi della nostra mente
la luce nuova del tuo fulgore, perché conoscendo Dio visibilmente, per mezzo
suo siamo rapiti all’amore delle realtd invisibili.

E noi, uniti agli Angeli e agli Arcangeli, ai Troni e alle Dominazioni e alla
moltitudine dei Cori celesti, cantiamo con voce incessante linno della tua

gloria,
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En verdad es justo y necesario, es nuestro deber y salvacién darte gracias
siempre y en todo lugar, Sefior, Padre santo, Dios todopodercso y eterno.

Porque gracias al misterio de la Palabra hecha carne, la uz de tu gloria brillé
ante nuestros ojos con nuevo resplandor, para que conociendo a Dios visible-
mente, ¢ nos lleve al amor de lo invisible.

Por eso, con los dngeles y con todos los coros celestiales, cantamos sin cesar
el himne de tu gloria.

* % *

Na verdade, é nosso dever e salvagio agradecer-vos sempre pelo vosso amor,
Pai de misericérdia, Deus todo-poderoso, Rei da eterna gléria.

Quando o vosso Filho se fez homem, nova luz da vossa gléria brilhou para
nés, para que, vendo a Dens com nossos olhos, aprendéssemos a mar o que
ndo vemos. .

Por isso, unidos aos coros dos Anjos, vos louvamos com alegria, cantando
(dizendo) a uma sé voz.
% % &

In Wahrheit ist es witrdig und recht, dir, Herr, heiliger Vater, allmichtiger,
ewiger Gott, immer und {iberall zu danken.

Denn Fleisch geworden ist das Wort, und in diesem Geheimnis erstrahlt dem
Auge unseres Geistes das neue Licht deiner Hettlichkeit, In der sichtbaren
Gestalt des Etlgsers 1iBt du uns den unsichtbaren Gott erkennen, um in
uns die Liebe zu entflammen zu dem, was kein Auge geschaut hat,

Darum singen wir mit den Engeln und Erzengeln, den Thronen und Michten
und mit all den Scharen des himmlischen Heeres den Hochgesang von deiner
gottlichen Herrlichkett.
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Pr4
PRAEFATIO II DE NATIVITATE DOMINI

De restanratione universa in. Incarnatione

Vere dignum et justum est, aequum et salutare,
nos tibi sempre et ubique gratias agere:
Domine, sancte Pater, omnipotens seterne Deus:
per Christum Dominum nostrum.

Qui, in huius venerandi festivitate mysterit,
invisibilis in suis, visibilis in nostris apparuit,

€t ante tempora genitus esse coepit in tempore;
ut, in se erigens cuncta deiecta,

in integrum restitueret universa,

et hominem perditum ad caelestia regna revocaret.

Unde et nos, cum omnibus Angelis te laudamus.
iucunda celebratione clamantes:

© MR p. 396; Moeller 1017.
© MA 60/6, p. 127; of. MA 43/6, p. L.

LITURGICAL ANTECEDENTS:
= MR 1970: (p. 396) Praefatic de Nativitate Domini II (Pr)
© New composition based upon the following text:

Leo Magnus, Sermo 22, 2 (PL 54, 195-196):

Ingreditur haec mundi infima lesus Christus, Filius Dei, de caelesti sede
descendens, et a paterna gloria non recedens, novo ordine, nova nativitate
generatus. Novo ordine, quia invisibilis in suis, visibilis factus est in nostris;
incomprehensibilis voluit comprehendi; ante tempora manens, esse coepit ex
tempore [..] Oportuit enim ut primam Genetricis virginitatem nascentis
incorruptio custodiret, et complacitum sibi claustrum pudoris, et sanctitatis
hospitium, divini Spiritus virtus infusa servaret, qui statuerat deiecta erigere,
confracta solidare, et superandis carnis illecebris multiplicatam pudicitiae
donare virtutem [...]
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© Note that there are already reminiscences of the phrasing in a variety of li-
turgical texts:

% Sup 1516: In Vigilia Natalis Domini (Pr):
— Berg 106: Missa in Vigilia Natalis Domini (Pr)

VD et iustum est aequum et salutare,

Nos tibi semper et ubique gratias agere,
Domine, sancte Pater, omnipotens aeterne Deus,
per Christum Dominum nostrum.

Cuius hodie faciem in confessione praevenimus,

et voce supplici exoramus

ut superventurae noctis officiis nos ita pervigiles reddat,

ut sinceris mentibus eius percipere mereamur natalem venturum,
in guo invisibilis ex substantia tua

Visibilis per carmem apparuit in nostra; §

tecumque unus non tempore genitus, non natura inferior,

ad nos venit ex tempore natus.

Per quem maiestatem.

fH GeV 66: I, XII. Item in Theophania in die (Communicantes):

Communicantes et diem sacratissimum celebrantes

gquo Unigenitus tuus in tua tecum gloria sempiternus

in veritate nostrae carnis natus

magis de longinquo venientibus visibiliter corporalis apparuit, &
sed et memoriam.

Y% Had 90: 17. Epiphania (Communicantes):
= Pad 61: XII. Epiphania Domini (Communicantes)

Communicantes et diem sacratissimum celebrantes
guo Unigenitus tuus in lua tecum glorta coaeternus
in veritate carnis nostrae

visibiliter corporalis apparuit, &

sed et memorian.

W4 Ver 94: VIII, XXX. [Mense Aprili.] Item alia (Pr):

Vere Dignum:

quia, cum totus mundus experiatur et cernal

generis bumani principia deiecta erigi, inveterata renovari,

et ad culmen subacta reduci:

sicut veteres sancti quod credidere faciendum cognoscit impleri,
sic fiducialiter quae nunc promittuntur expectat:

Per.

f GeV 432: 1, XLIII. Orationes per singulas lectiones in Sabbato sancto (Or):
= Sup 1027: II. Orationes per singulas lectiones in Sabbato Sancto [Sequitur de
Noe 117 (Or)
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B MR* (Bruy. 232: 89) Sabbato Sancto. Post prophetiam II (Or):
(See also MR 527)

Deus, incommutabilis virtus, lumen aeternum, :
respice propitius ad totius Ecclesiae tuae mirabile sacramentum,
et apus salutis bumange

perpetuae dispositionis effectu tranquillius operare;

totusque mundus experiatur et videat

deiecta erigi, inveterata novari, &

ef per ipsum redire omnia in integrum, &

a quo sumpsere principium.

Per,

& GeV 487: I, L. [Dominicum Paschae.] Feria Quinta (Pr):

Vere dignum:

Quia, vetustate destructa, renovantar universa deiecta,
et vitae nobis in Christo, reparatur integritas.

Quem laudant angeli.

O© The current text may have incidentally drawn upon the following (cf. below,
Preface 7):

£ Berg 199: [Epiphania.] Mane (Pr):

[..] Nam quos ad temporalem vitam carnalis nativitas fuderat,
quos mors per praevaricationem coeperal, .

guos vila geterna recipiens,

ad regni caelorum gloriam revocavit. &

Per eundem Christum Dominum nostrum.

8 Gothicum 86: XI. Missa in diem sanctum Epiphaniae (Pr):

[...] Namt quos mors per praevaricationem coeperat,
boc vita aeterna a morte recipiens,
ad caelorum regna revocat. {..] &

M LMS 1441: CLVIII. In XII. Dominica de Quotidiano (Pr):
O Mixt (PL 85, 636) In I1II Dominico post Pentecosten {Pr)

Aequum satis et fustum est, omnipotens Pater, §

ut tibi plebs tua deferat laudem,

quam unici Filif tui redemisti ex sanguine.

Ut enim opus tuum usquequaque non teneretur captivum,
eundent Unicum tuum dedisti vicarium,

ut «crucis perpessus inuriam,

petditum hominem repararet ad vitam. §

Propter quod, eum angelicae Potestates

non cessant laudare, ita dicentes,

Q Modern Ambrosian parallel: MA* p. 26 (Berg 106).
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BIBLICAL CONTEXT:

Iob 5, 11:
[Deus] qui ponit humiles in sublime, et maerentes erigi¢ in sospitate.

Ps 16, 15:
Ego autem in iustitia apparebo conspectui tuo; satiabor cum apparuerit gloria
tua.

Ps 112, 7:

Suscitans a terra inopem et de stercore erigens pauperem ut collocet eum cum
principibus, cum principibus populi sui.

Bar 2, 34:

Et revocabo illos in terram, quam iuravi pattibus eorum, Abraham, Isaac
et Iacob.

Le 1, 52:

Deposuit potentes de scde et exaltavit humiles, esurientes implevit bonis et
divites dimisit inanes,

Le 19, 10:

Venit enim Filius hominis quaerer et salvum facere quod perierat.

Ie 1, 1-4:

In principio erat Verbum, et Verbum erat apud Deum, et Deus erat Vetbum.
Hoc erat in principio apud Deum. Omnia per ipsum facta sunt, et sine ipso
factum est nihil quod factum est. In ipso vita erat, et vita erat lux hominum.

2 Cor 4, 9-11:

Deicimur, sed non perimus; semper mortificationem Iesu in corpore nostro
circumferentes, ut et vita lesu manifestetur in corpotibus nostris. Semper
enim nos, qui vivimus, in mortem tradimur propter Iesum, ut et vita Tesu
manifestetur in carne nostra morfali. &

Eph 1, 9-10: .

Ut notum faceret nobis sactamentum voluntatis suae, secundum beneplacitum
eius, quod proposuit in eo, in dispensatione plenitudinis temporum, instaurare
omnia in Christo, quae in caelis et quae in terra sunt.

Col 1, 15-19: )

“Qui est imago Dei invisibilis, primogenitus omnis creaturae [...] Quia in
ipso complacuit omnem plenitudinem inhabitare, et per eum reconciliare
omnia in ipsum, pacificans per sanguinem crucis sive quae in terris, sive
quae in caelis sunt. &

2 Tim 4, 18:

Liberavit me Dominus ab omni opere malo, et salvum faciet in regrum suum
caeleste: cui gloria in saecula saeculorum. Amen.
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Tit 2, 11-14:

Apparuit enim gratia Dei, salvatoris nostti, omnibus hominibus, erudiens nos,
ut abnegantes impictatem et saccularia desideria, sobrie et iuste, et pie
vivamus in hoc saeculo, expectantes beatam spem, et adventum gloriae magni
Dei et salvatoris nostri Tesu Christi,

Heb 11, 3:

Fide intelligimus aptata esse saecula verbo Dei, ut ex invisibilibus visibilia
fierent.

1Io3 2:

Carissimi, nunc filii Dei sumus; et nondum apparuit quid erimus, Scimus
quoniam cum apparuerit similes ei erimus quoniam videbimus eum sicuti est.

. PATRISTIC WITNESS:

Leo Magnus, Sermo 33, 1 (PL 34, 240);

Providentia namque misericordiae Dei dispositum habens pereunti mundo in
novissimis temporibus subvenire, salvationem omnium gentium praefinivit
in Christo,

Leo Magnus, Sermo 58, 3 (PL 54, 334A);

Cur, infelix Iuda, tanta benignitate non uteris? Ecce parcit ausibus tuis
Dominus, et nulli te, nisi tibi, indicat Christus [...] Redi in integrum et de-
posito furore resipisce. Clementia invitat, salus pulsat, ad vitam vita te
revocat.

Sacramentarium Hadrianum, 661: 148. Assumptio sanctae Marige:

Veneranda nobis Domine huius est diei festivitas, in qua sancta Dei Gene-
trix mortem subiit temporalem, nec tamen mortis nexibus deprimi potuit, qui
Filium twum Dominum nostrum de se gemwit incarnatum. Per Dominum.,

PRINCIPAL VOCABULARY:

veneror festivitas mysterium invisibilis visibilis appareo ante tempus gigno
coepio erigo cunctus deicio in integrum restituo universa homo perdo cae-
lestis reghum revoco.
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TRANSLATIONS

Father, all-powerful and ever-living God, we do well always and everywhere
to give you thanks through Jesus Christ our Lord.

Today you fill our hearts with joy as we recognize in Christ the revelation
of your love. No eye can see his glory as our God, yet now he is seen as
one like us. Christ is your Son before all ages, yet now he is born in time.
He has come to lift up all things to himself, to restore unity to creation,
and to lead mankind from exile into your heavenly kingdom.

With all the angels of heaven we sing our joyful hymn of praise.
* * *

Vraiment, il est juste et bon de te rendre gloire, de t’offrir notre action de
grice, toujours et en tout lieu, 2 toi, Pére trés saint, Dieu éternel et tout-
puissant,

Dans le mystére de la Nativité, celui qui par nature est invsible se rend
visible 4 nos yeux; engendré avant le temps, il entre dans le cours du temps.
Faisant renaitre en lui la création déchue, il restaure toute chose et remet
I’homme égaré sur le chemin de ton Royaume.

C’est pourquoi, avec les anges qui proclamaient ta gloire dans le ciel, nous
voulons te bénir en (disant) chantant.

* %k %

E veramente cosa buona e giusta, nostro dovere e fonte di salvezza, lodarti
e ringraziarti sempre per i tuoi benefici, Dio onnipotente ed eterno, per
Cristo nostro Signore.

Nel mistero adorabile del Natale, egli, Verbo invisibile, apparve visibilmente
nella nostra carne, per assumere in sé tutto il creato e sollevarlo dalla sua
caduta. Generato prima dei secoli, comincid a desistere nel tempo, per rein-
tegrare l'universo nel tuo disegno, o Padre, e ricondurre a te l'umanitd
dispersa.

Per questo dono della tua benevolenza, uniti a tutti gli angeli, cantiamo
esultanti la tua lode.
* % %

En verdad es justo y necesario, es nuestro deber y salvacién darte gracias
siempre y en todo lugar, Sefior, Padre santo, Dios todopoderoso y eterno,
por Cristo, Sefior nuestro.

Porque en el misterio santo que hoy celebramos, Cristo, el Sefior sin dejar
la gloria del Padre, se hace presente entre nosotros de un modo nuevo: el
que era invisible en su naturaleza se hace visible al adoptar la nuestra; el
eterno, engendrado antes del tiempo, comparte nuestra vida temporal para
asumir en si todo lo creado, para reconstruir lo que estaba caido y restaurar
de este modo el universo, para llamar de nuevo al reino de los cielos al
hombre sumergido en el pecado.

Por eso, unidos a los coros angélicos, te aclamamos llenos de alegria.
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ok %

Na verdade, Deus etetno e todo-poderoso, € nosso dover e salvagdo dar-vos
gracas em todos os momentos e por todas as coisas, proclamando as vossas
maravilhas, por Jesus Cristo, Senhor nosso.

Ele, no mistério do Natal que celebramos, invisfvel em sua divindade, tornou-
se visivel em nossa carne; gerado antes dos tempos, entrou na histéria dos
homens e, erguendo em si o mundo decaido, restaurou a integridade do
universo para chamar novamente a0 reino celeste o homem que se perdeta,

Por isso, o céu e a tetra com um novo cintico vos adoram, ¢ nés, com toda
a multiddo dos Anjos, cantamos (dizemos) alegremente a uma sé voz.

* d k

In Wahrheit ist es wiitdig und recht, dir, Vater im Himmel, zu danken durch
unseren Herrn Jesus Christus.

Denn grofl ist das Geheimnis seiner Geburt. Heute ist er, der unsichthare
Gott, sichtbar als Mensch etrschienen, Vor aller Zeit aus dir geboren, hat er
sich den Gesetzen der Zeit unterworfen. In ihm ist alles neu geschaffen. Er
heilt die Wunden der ganzen Schiipfung, richtet auf, was darniederliegt, und
ruft den verlorenen Menschen ins Reich deines Friedens.

Darum riihmen dich Himmel und Erde, Enge! und Menschen und singen
das Lob deiner Herrlichkeit.
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Pr5
PRAEFATIO IIT DE .NATIVITATE DOMINI

De commercio in Incarnatione Verbi

Vere dignum et justum est, aequum et salutare,
nos tibi semper et ubique gratias agere:
Domine, sancte Pater, omnipotens aeterne Deus:
per Christum Dominum nostrum.

Per quem hodie commercium nostrae reparationis effulsit,
quia, dum nostra fragilitas a tuo Verbo suscipitur,

humana mortalitas non solum in petpetuum transit honotem,
sed nos quoque, mirando consortio, reddit acternos.

Et ideo, choris angélicis sociati,
te laudamus in gaudio confitentes:
© MR p. 397; Moeller 684,

O Cf. MA 53/6, p. 111; 45/6, p. 95.

LITURGICAL ANTECEDENTS:
= MR 1970: (p. 397) Prefatio de Nativitate Domini IIT (Pr)

/R Ver 1260: XL, VI, [Natale Domini,] Item alia. (Pr):

Vere dignum: .
Quoniam magnificum nostrae commercium reparationis effulsit: §
cumz de homine vetéri homo novus exsisteret,

curatus [curatur?] mortalitate mortalitas

cum bantana condicio

de ipsius bumanae condicionis confecta meditatione sanatur,

et de obnoxia generatione peccato

totius peccati nescia proles exoritur,

¢ non solum nostra a Verbo suscepta fragilitas perpetui fit bonoris, §
sed nos quoque, mirando consortio, reddit aeternos.

Per. ) ;

© No clear Ambrosian parallels.
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BIBLIGAL cONTEXT:

Le 2, §:

Et pastores erant in regione eadem vigilantes, et custodientes vigilias noctis
super gregem suum. Et ecce angelus Domini stetit fuxta illos, et claritas Dei
circumfulsit eos.

Le 9, 29:

Et facta est, dum oraret, species vultus efus altera, et vestitus eius albus et
refulgens, .
In 1, 14:

Verbum carc factum est et habitavit in nobis.

Rom 15, 7:

Propter quod suscipite invicem, sicut et Christus suscepit vos in honorem
Dei.

2 Cor 4, 7:

Habemus autem thesaurum istum in vasis fictilibus, ut sublimitas sit virtutis
Dei, et non ex nobis. &

1 Pet 1, 6-7:

In quo exsultsbitis, modicum nune si oportet contristari in variis tentationi-
bus; ut probatio vestrae fidei multo pretiosior auro, quod per ignem probatur
inveniatur ix laudem et gloriam et honorem in revelatione Tesu Christi,

2 Pet 1, 34:

Quomodo omnia nobis divinae virtutis suae, quac ad vitam et pietatem
donata sunt per cognitionem eius; qui vocavit nos propria gloria et virtute,
per quem maxima et pretiosa nobis promissa donavit, ut per haec efficiamini
divinae comsortes naturae,

2

PATRISTIC WITNESS:

Augustinus, Sermo 13 (PL’39, 1097):

Dominus noster lesus Christus, fratres carissimi, qui in aeternum est cuncto-
rum cteator, hodie de matre nascendo factus est nobis salvator. Natus est
nobis hodie in tempore per voluntatem, ut nos perducat ad Patris aeternita-
tem. Factus est Deus homo, ut homo fieret dens: ut panem angelorum
manducaret homo, Dominus angelorum hodie factus est homo. &

Leo Magnus, Sermo 22, 4 (PL 54, 197):

Cum igitur misericors omnipotensque Salvator ita susceptionis humanae mo-
deraretur exordia, ut virtutem inseparabilis a suo homine Deitatis per velamen
nostrae infirmitatis absconderet, illusa est securi hostis astutia, qui nativitatem
pueti in salutem generis humani procreati, non aliter sibi quam omnjum
nascentium putavit obnoxiam. [..] Redit i# bororem suum ab antiquis






